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BOME'S ORDEES NOT VALID 



TS 



ENGLAND'S CHURCH; 

THE PRACTICAL RECOGNITION OF THEM SHOWN TO BE 

UNSCRIPTURAL, UNREASONABLE, AND CIVILLY AND 

ECCLESIASTICALLY UNLAWFUL. 



BY LEX ANGLIC AN A. ^ „ 



" Beloved, believe not every spirit, but try the spirits whether they 
are of God : because many false prophets are gone out into the world."— 
1 John iv. 1. 

11 Beware of false prophets, which come to you in sheep's clothing, but 
inwardly they are ravening wolves. Ye shall know them by their fruits. 
Do men gather grapes of thorns, or figs of thistles t "—Matthew vii. 15, 16. 

..." This is the mystery of the Man of Sin. This maze the 
Church of Rome doth cause her followers to tread, when they ask 
her the way to Justification. I cannot now stay to unrip this build- 
ing, and sift it piece by piece ; only I will pass it by in few words, that 
that may befall Babylon in the presence of that which God hath builded, 
as happened unto Dagon before the Kit."— Hooker. Discourse on Justi- 
fication, 
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ROME'S ORDERS 



NOT VALID IN ENGLAND'S CHURCH. 



When priests of the Church of Rome renounce 
their heretical faith by publicly or privately read- 
ing a recantation, it is generally held, and cer- 
tainly practically maintained, that they become 
by that deed eligible, without re-ordination, for 
any ecclesiastical preferment in the United Church 
of England and Ireland. Presbyters of the Re- 
formed Churches must, if they wish for the like 
preferment, be re-ordained ! Though the Church 
of England, as now authoritatively established, is 
thoroughly protestant against Rome, and in her 
ecclesiastical structure entirely isolated from all 
Churches, whether true or false, yet does this 
most marvellous practice of thus acknowledging 
the validity of Rome's orders, and Rome's alone, 
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2 Rome's orders not valid 

stand out to our view an indisputable, visible 
fact. This practice, I contend, is irreconcileable 
with Scripture, reason, and our ecclesiastical and 
civil laws. 

The following letter and document from the 
excellent and zealous Secretary of the Reformed 
Romanist Priests' Protection Society, the Rev. 
Thomas Scott, who is familiarly conversant with 
the whole modus operandi which takes place when 
a priest of the Church of Rome is converted into 
a presbyter of the Church of England, will both 
sufficiently reveal the formal part of the process, 
as well as establish the fact of the existence 
of the practice which I have asserted is pursued 
towards priests of the Church of Rome alone. 
It was in answer to some inquiries I made regard- 
ing this practice that Mr. Scott thus obligingly 
replied : — 

"When converts from Romanism, lay or 
clerical, are convinced of the errors of Popery, I 
make them publicly or privately abjure them 
according to the enclosed prescribed form. (Given 
below.) 

"I do not know of any instance of the re- 
ordination of a reformed priest before his admis- 
sion to a cure of souls in our Church. A 
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thorough acquaintance with Divine truth and 
with the formularies of our Church, with suffi- 
cient time for probation, are considered adequate 
preparation for our ministry. When the bishop 
is convinced that the convert possesses these 
qualifications he then signs the articles of the 
Thirty-sixth English Canon, and is consequently 
ipso facto in Holy Orders in our Church/' 
The document alluded to is as follows : — 

"FORM OF ABJURATION USED WITH ROMANISTS 
ON RENOUNCING THEIR APOSTATE CREED. 

"I [A. B.] do sincerely promise and swear, 
that I will be faithful and bear true allegiance to 
Her Majesty Queen Victoria. 

" I [A. B.] do utterly testify and declare in 
my conscience, that the Queen's Highness is the 
only supreme governor of this realm, and of all 
other her Highness's dominions and countries, as 
well in all spiritual or ecclesiastical things or 
causes as temporal, and that no foreign prince, 
person, prelate, state, or potentate, hath or ought 
to have any jurisdiction, power, superiority, pre- 
eminence, or authority, ecclesiastical or spiritual, 
within this realm. And therefore I do utterly 
renounce and forsake all foreign jurisdictions^ 

b 2 



4 home's orders not valid 

powers, superiorities, and authorities, and do 
promise that from henceforth I shall bear faithful 
and true allegiance to the Queen's Highness, her 
heirs, and lawful successors, and to the utmost of 
my power shall assist and defend all jurisdictions, 
privileges, pre-eminences, and authorities, granted 
or belonging to the Queen's Highness, her heirs 
and successors, or united and annexed to the 
imperial crown of this realm. So help me God. 

" I [A. B.] do swear, that I from my heart 
abhor, detest, and abjure, as impious and heretical, 
that damnable doctrine and position that princes, 
excommunicated or deprived by the Pope or any 
authority of the See of Rome, may be deposed 
or murdered by their subjects, or any other 
whatsoever. And I do declare that no foreign 
prince, prelate, person, state, or potentate, hath 
or ought to have any jurisdiction, power, supe- 
riority, pre-eminence, or authority, ecclesiastical 
or spiritual, within this realm. So help me God. 

" I [A. B.] do solemnly and sincerely, in the 
presence of God, profess, testify, and declare, 
that I do believe that, in the Sacrament of the 
Lord's Supper, there is not any transubstantia- 
tion of the elements of bread and wine into 
the body and blood of Christ, at or after the 
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consecration thereof, by any person whatsoever, 
and that the invocation or adoration of the 
Virgin Mary, or any other saint, and the sacrifice 
of the Mass, as they are now used in the Church 
of Some, are superstitious and idolatrous ; and I 
do solemnly, in the presence of God, profess, 
testify, and declare, that I do make this declara- 
tion, and every part thereof, in the plain and 
ordinary sense of the words read unto me, as 
they are commonly understood by Protestants, 
without any evasion, equivocation, or mental 
reservation whatever, and without any dispensa- 
tion already granted me for this purpose by the 
Pope, or any authority or person whatsoever, 
or without any hope of any such dispensation, 
from any power or authority whatsoever, or with- 
out believing that I am, or can be, acquitted 
before God or man, or absolved of this declara- 
tion, or any part thereof, although the Pope, or 
any person or persons, or power whatsoever, 
should dispense with, or annul the same, or 
declare that it was null and void from the be- 
ginning. So help me God." 

The first part of the second paragraph in 
this form is a portion of the Thirty-sixth 
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Canon, and the third paragraph is "the oath 
of the Queen's sovereignty/' which has to be 
ministered unto every deacon before admission to 
orders. The remainder I believe, has Arch- 
bishop Magee for its author. 

This form seems to me most unexceptionable 
as containing truths which every right-minded 
Protestant can heartily assent to, and if need be 
subscribe. But in the case of converted Romish 
priests what is it intended for? It cannot be 
intended as a substitute for ordination, as laymen 
also use it and still remain laymen, and reordina- 
tion, moreover, is said to be unnecessary. Nor 
can it be considered as a necessary supplement to 
ordination, for that would be denying the com- 
pleteness and consequent validity of Romish 
orders. Nor can it be intended as a substitute for 
baptism, for that which is essential to baptism is 
omitted ; and it was never meant certainly as a sup- 
plement thereto, for two opposing creeds can never 
beaconfessionof "oneLord,one faith, one baptism." 
The Church of England has never had composed 
a service for Romanists in particular to elude the 
proper initiatory sacrament to the Church, neither 
has it contemplated any evasion of its Ordina- 
tion Services ; so that the form that is used with 
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Romanists cannot be anything else but what it 
professes to be, a " Form of Abjuration/' or a re- 
nunciation of an " apostate creed ; " in other words, 
a public declaration of. having been nurtured in 
heresy. If this is admitted, as it must be by the 
upholders of the form, and should they also 
affirm that no ulterior rites of Baptism and Ordi- 
nation are required, then do they determine it as 
a settled doctrine of the Church of England that 
Baptism, Confirmation, Ordination, &c, &c, are 
all to be esteemed as valid when ministered or 
granted by heretics or the adherents of an 
"apostate creed." I deny that it has, either 
directly or indirectly, upheld in its written laws 
so inconsistent a doctrine. If, moreover, these 
rites are valid, they must be completely valid, 
requiring no additional ceremony to render them 
so; but if invalid, and a form is absolutely 
necessary, — which it appears to be, — then do we 
charge the Church of England with having been 
unmindful of the spiritual interests of a large, 
and I trust a largely increasing, body of converts 
to its scriptural faith. This I also deny. Neither 
as regards Baptism or Ordination has it been 
thus unmindful; but that in both cases it has 
fully pondered the full bearings of each, and 
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[nation Service I 'When the bishop finds the 

late is adequately prepared and duly qualified 

r ministry, subscription to the Thirty-sixth 

iglish Canon makes him, ipso facto, a minister of 

le Church of England ! A sad perversion indeed 

t the use the Canon was intended to subserve. 

A bishop, moreover, as is well-known, has no 

,wer to admit any one, however prepared or 

nlified he may consider him to be, into the 

inistry of tie Church of England, without 

Icing first an appeal to " the people," to ascer- 

«iu from them whether any impediment exists to 

, admission. In short, the whole service of 

ination, with its previous preparation and 

mination, are necessary, — as enacted in the 

t of Common Prayer, — as the only way the 

hurch of England and Ireland has sanctioned 

for the reception of any one into the sacred office 

of the ministry. We shall have to discuss this 

more fully hereafter, but, methinks, even at this 

glance of the subject it is scarcely premature to 

that the practical recognition of Rome's 

, orders is simply absurd. 

But the argument, I know, must be further 
folded. The practice is so jealously and tena- 
isly upheld, that every hold assertion must be 
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sifted, and every plausible sophism unravelled, 
before it can be expected this long-cherished idol 
shall be flung to the moles and to the bats. And 
as I know of none who can do better justice to 
a case and argue more clearly and convincingly, 
generally speaking, than the Rev. Henry Mel- 
vill, B.D., I cannot act fairer than quote what 
he has advanced in support of the practice I am 
contending against. 

Mr. Melvill, under the second head of a dis- 
course he preached on the Tercentenary of the 
Reformation,* said: — 

" We separated from Rome by refusing to acknow- 
ledge the supremacy of the Pope; but it was chiefly 
by rejecting certain doctrines and observances! and by 
standing up for truth in opposition to error, that we 
became emphatically a Reformed Church, and gained 
the honourable title of Protestant. We do not deny, 
and this we must state clearly before entering on the 
errors of Rome, that the Roman Catholic is a true and 
Apostolic Church, her bishops and priests deriving their 
authority in an unbroken line from Christ and his apos- 
tles. Accordingly, if a Roman Catholic priest re- 
nounces the errors of Popery, our Church immediately 
receives him as one of her ministers, requiring no fresh 



• " The Pulpit," vol. L, p. 195. 52 Sermons by Rev. 
H. Melvill, B.D. 
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Ordination before she allows him to officiate at her 
altars, and if his Ordination be not valid neither is ours. 
If we have derived our Ordination from the apostles it 
has been through the Roman Catholic Church ; so that 
to deny the transmission of the authority in the Popish 
priesthood, would be to deny it generally, and thus we 
should be left without Ordination that could be traced 
back to the apostles. There is no doubt, therefore, on 
the principles of an Episcopal Church, that the Roman 
Catholic is a true branch of Christ's Church. However 
corrupted and deformed, it is a true Church, inasmuch 
as its ministers have been duly invested with authority 
to preach the Word and dispense the Sacraments ; and 
it is a true Church moreover, inasmuch as it has never 
ceased to hold the head, which is Christ, and the oneness 
of the truth, that Jesus died as a propitiation for the sins 
of the whole world." 

Such is Mr. Melvill's argument to prove, or 
rather statement to defend, the Church of Rome 
to be " a true and Apostolic Church/' and the 
validity of their and our Ordinations. Now this 
"clear statement" is, to my mind, wholly fallacious. 
1st. Because it cannot be proved, that "the 
bishops and priests of the Church of Rome derive 
their authority from Christ and his apostles." If 
this could be shown, there would then be no dif- 
ficulty in readily admitting the validity of their 
orders. 2dly. Inasmuch as " the unbroken line 
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of authority " is made a sine qud non in the vali- 
dity of our orders ; and we are to infer, of course, 
that this is the doctrine of our Church. I am 
not aware, and I think it would be difficult, nay 
impossible, of proof, that our Church anywhere 
mentions anything about "an unbroken line" 
as establishing, or partly establishing, the validity 
of the orders of its clergy. 3dly. Because the 
assertion that "if Romish Ordination be not 
valid neither is ours," is antagonistic to the 
Thirty-nine Articles and the solemn Ordination 
Services of our Church. 4thly. Because the state- 
ment that " the Papal Church has never ceased 
to hold the head, which is Christ, and the oneness 
of the truth, that Jesus died as a propitiation for 
the sins of the whole world," is not true ; and 
this Mr. Melvill himself shall now show. I beg 
the serious attention of the reader to the follow- 
ing extracts from Mr. MelvilPs sermon. Would 
that they found a place in the memory of every 
Protestant ! 

" We, without assuming the office of a judge, but 
applying the unerring principles of God's Word, are 
bold to say, that the man who goes whole lengths with 
the tenets of Popery, holding the doctrines of the Church 
of Home as set forth in their authorized documents, we 
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cannot see how that man can be saved. We contend 
that these doctrines and tenets are so opposed to Chris- 
tianity, that receiving them to the full extent is virtually 
rejecting Christ Again do we say, we presume not 
to judge our fellow-men, or decide on their condition, we 
only say, we know not, on the principles of the Bible, 
how the being safe for eternity can consist with admitting 
the whole system of Popery ; and on this account, regard- 
ing the errors of Rome as fatal to a marts soul, did our 
Reformers gird themselves to the work of purifying the 
Church. ,, 

Again, as to the " pretended infallibility of the Roman 

Church it is dangerous and deadly, as giving the 

Divine sanction to every error which an ignorant mortal 
may adopt, and every practice which a domineering bishop 
may enjoin." 

" We protest against the Romish doctrine of justifica- 
tion, declaring it unscriptural, and therefore fatal to the 
soul." 

" We protest, further, against the Romish doctrine of 
the insufficiency of what we receive as the canonical 
Scriptures, and the authority of the Apocrypha and of 
tradition. The Papists hold that there is not expressly 
contained in Scripture all necessary doctrine either con- 
cerning faith or practice. We reject the tenet as blas- 
phemous, seeing that there is a curse pronounced by the 
Bible on all who add to it or take from it, and thus 
Ood the Spirit has decided on the sufficiency of the 
Scriptures." • • • 

"Our protest extends right and left. The Papists 
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maintain that in the Sacrament of the Lord's Supper 
there is a conversion of the whole substance of the 
bread into Christ's body, and of the wine into his 
blood. This is their doctrine of Transubstantiation: 
against this doctrine we protest, not only because it is a 
contradiction to our senses, we have the evidence of 
taste, and touch, and sight to assure us that the conse- 
crated bread is still bread, and the consecrated wine 
is still wine, but because it overthrows the truth of 
Christ? 8 humanity, it makes his body omnipresent, it 
makes his body to be on earth while Scripture declares 
it to be in heaven. If we thus abstract from Christ's 
humanity everything that could make him a man like 
ourselves, how can we admit it without destroying the 
Gospel f Papists further hold in regard to the Lord's 
Supper, that therein is offered a true, proper, and propi- 
tiatory sacrifice for the living and the dead, so that 
the priests daily ministering make a fresh oblation of 
the Son of God to the Father. This is what is styled 
the sacrifice of the Mass. We reject it as unscriptural, 
for we know that Christ was once offered to bear the sins 
of many ; and we reject it as impious, because Christ, as 
the great High Priest, offered up himself, and no inferior 
priest could present so illustrious a victim." 

" Neither is it in this only that the Papists interfere 
with the mediatorial office of Christ. What is to be 
said of the invocation of angels and saints P The Romish 
Church declares that saints are to be venerated and 
invoked, and that they offer up their prayers to God for 
us. Oh, should we not protest against such a Church, 
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and that incessantly? Should we make peace with a 
Church which thus, disguise it how you will, exalts sinful 
creatures to a participation in the great office of Jesus, 
thus diminishing the enlightening and life-giving truth 
that, ' There is one Mediator between God and man ; if 
any man sin we have an advocate with the Father, even 
Jesus Christ the righteous ! ' 

" "We must go farther, — we must not hesitate to charge 
the Roman Church with idolatry : for many who have 
often sworn solemnly to their belief that these practices 
were idolatrous, now hold such an opinion to be the 
offspring of nothing but ignorance and illiberality. The 
Council of Trent, however, declared that, ' The images 
and relics of Christ and the saints are to be duly ho- 
noured, venerated, and worshipped ; ' and no one who 
has visited a Roman Catholic country can be ignorant of 
the way in which the decree is obeyed. We call this 
idolatry. — ' Oh, no ; the worship/ it is said, ' is not 
rendered to the image, but only to the Being repre- 
sented/ Be it so ; this is, nevertheless, idolatry. The 
Israelites, when they bowed before the golden calf, pro- 
fessedly designed to worship the true God and not the 
image, but they were slain with a great slaughter as 
impious idolaters. Besides, this is a mere subterfuge. The 
image is worshipped, else why has one image greater 
sanctity than another P Why are pilgrimages to a par- 
ticular place said to be laudable, except the Virgin's 
images are more precious in one place than another ? 
If thus it be thought that there is virtue in an image, 
what use is there in saying that the image is nothing ? 
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The Second Commandment is broken distinctly and 
flagrantly by the Roman Catholics ; and, as worshippers of 
the one living and true God, we protest against a Church 
which enjoins prayers to be made before images." 

" What shall we say more ? For the time would fail 
to tell of multiplied sacraments ; of the cup denied to 
the laity, though Christ said to his disciples, * Drink ye 
all of it ' [this is more like dispensing taith the sacra- 
ments than dispensing them] ; of indulgences, impiously 
imagined deceits, whereby men may be delivered from 
purgatory — a place which exists only in their fancies ; of 
the distinction between venial sins and mortal — a fine 
wire-drawn subtlety contrary to the Scripture declara- 
tions of sin, and calculated to lull men's consciences to 
sleep in the midst of their crimes; of penances which 
are meritorious, and relics which are miraculous; of 
shutting up the Bible from the common people; of 
prayers in an unknown tongue ; of fasts, for which there 
is no authority in revelation ; and of prohibitions, which 
necessarily lead to licentiousness. We will not say that 
in each of these particulars there is the same degree of 
error, or that the error is equally fundamental ; but we 
can boldly affirm, that there is in each case cause for the 
protest of each lover of Christianity, and in none can 
the error be deemed trivial, or be shown to be short of 
dangerpus to the soul." 

Mr. Melvill eloquently concludes this part of 
his subject as follows : — 

" We have shown that the Romish Church holds doc- 
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trines contrary to that of justification by faith— doctrines 
which imply that there is a strength in man's power, and 
a worth in his actions, which would almost prove that he 
might be the author of his own salvation. We have 
brought before you tenets not to be reconciled with the 
truth of the glorious, complex person of Christ, and 
which assail his office as Mediator, and strip his propitia- 
tion of poicer by representing it as daily repeated. We 
have told you of traditions added to revelation; of 
idolatrous worship ; of extenuation of sin ; and of autho- 
rity impiously assumed to remit punishments and dispense 
the rewards of futurity. And this is Popery. This is 
Popery — not as libelled, and maligned, and traduced by 
sworn foes, but as described and detailed in their 

OWN AUTHORISED AND UNRE8CINDED DOCUMENT8. This 

is a form of religion against which modern liberalism 
will tell you it is little better than bigotry to object, and 
which approaches so nearly to Protestantism, that a little 
mutual accommodation might remove every difference. 
Yes, it may approach nearly to Protestantism, but it 
is only Protestantism when thrice distilled in the 
alembic of infidelity, scepticism, and indifference. It is 
not the Protestantism of Luther, and Cranmer, and 
Ridley, and Hooper, and all the glorious company of 
martyrs ; it is not the Protestantism of the holy fathers 
of the Church; it is not the Protestantism of Christ 
and his Apostles ! " 

Now after this description of what Popery is — 

which every one acquainted with the doctrines of 

Rome must fully admit to be true — how is it 

c 
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possible that the Roman or Papal Church can 
be what Mr. Melvill has said she is, "a true 
and Apostolic Church," and that "her bishops 
and priests derive their authority in an unbroken 
line from Christ and his apostles ? " There has 
been a great deal of sophistical and, at first 
sight, plausible reasoning advanced, I am aware, 
in support of such assertions, which I shall not 
fail in due time to consider; but what I now 
simply ask is, — How can the Roman Church be 
" true and apostolic " when almost every doc- 
trine she propounds is fatally false, and Popery is 
affirmed to be " not the Protestantism of Christ and 
his apostles V I am at a loss to understand also 
how an authority can be derived from Christ and 
his apostles, when it is the duty of every lover 
of the truths that Christ and his apostles taught, 
heartily to pray, and energetically to act, for the 
overthrow of that very authority. The Scriptures 
are full of protestations against the authority 
of the apostate Church of Rome, that " Mother 
of harlots and abominations of the earth/' If 
we know that the whole system of Popery is, 
root and branch, denounced in the written Word 
of God as antichristian, it is a plain contradiction, 
and something much worse, to describe the autho- 
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rity of the Papal clergy as derived from Christ 
and his apostles. 

But I shall further sift the assertions that " the 
Roman Catholic is a true and Apostolic Church, 
and that her bishops derive their authority from 
Christ and his apostles/' though it seems to me to 
be a work of supererogation to do so. If she be 
"true and apostolic/' then we can have no hesitation 
in declaring, what must be held as a corollary to it, 
*— that an apostle, if one were amongst us, could 
ordain a proficient candidate for the Romish 
priesthood to any of her ecclesiastical offices ; it 
would not be inimical or repugnant to the truth 
for him to do so. But this cannot be admitted 
for a moment. Then, as an apostle could not 
ordain in such a Church, it is impossible the 
orders, and the authority now given therein, can 
be regarded as apostolic and valid in the Church 
of Christ? An apostle would not, could not 
ordain ; an apostle could not himself minister or 
perform the duties required as essential to the 
priesthood of the Church of Rome, — his enlight- 
ened conscience would forbid that; nor, as a 
messenger of Jesus Christ, could he connect him- 
self with her in any way whatever — the Pope 
would forbid that> — and yet the Church of Rome 

c 2 
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is "true and apostolic I" The fact is, the 
Church of Rome has no claim to be called a 
Church of Christ ; and, in testimony of the truth 
of this assertion, I aver, not one of Christ's real 
disciples would dare be invested with the autho- 
rity with which the Papal Church invests her 
ministers. Not one who knows the Gospel — this 
glorious ministration of righteousness, and felt 
the necessity of preaching it, — could ever yield 
allegiance to the Pope and subscribe the doc* 
trines of Romanism. His duty would be, as 
a follower of the Apostle, to oppose the teaching 
of Rome's Church, and to decry her authority, 
and this simply because she is not " built upon 
the foundation of the apostles and prophets, 
Jesus Christ himself being the Chief Corner- 
stone " (Eph. ii. 20), and hence, not " the Church 
of the living God.* (1 Tim. iii. 15.) 

* " Now, if you will compare this [de- 
finition of the true Church] with the Church of Rome, 
not as it was in the beginning, but as it is at present, 
and hath been for the space of 900 years and odd, you 
shall well perceive the state thereof to be so far wide 
from the nature of the true Church, that nothing can be 
more,* 1 (Homily xxviii. Part ii.) 

.... " We may well conclude, according to the rule 
of Augustine, that the Bishops of Rome and their adher- 
ents are not the true Church of Christ J 9 ■ (The same.) 
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Of course, if these views are sound, we ought 
utterly to repudiate the doctrine of the " Apos- 
tolic Succession/' which, as generally understood, 
means an unbroken line of authorised bishops 
from the apostles. This is held to be " a very 
vital doctrine " by Cardinal Wiseman, at which 
I am not surprised ; but that members of the 
Church of England should so hold it astonishes 
me. From the influence this doctrine has over 
the minds of many, as is too painfully apparent, 
one would have supposed it was enforced in every 
chapter of the Bible, and in every page of the 
Prayer-book. I cannot, I confess, discover it in 
either the one or the other. The Bible does not 
teach it; and, I will only remark here, with 
respect to the teaching of the Prayer-book, that, 
though it treats of the validity of Ordination, 
there is no succession from the Apostles spoken 
of, nor can there be found anything which attri- 
butes the validity of the Orders of ministers in 
any sense whatever to Rome. The Twenty-third 
Article, indeed, militates most strongly against 
the common notion of Apostolic Succession. I 
will here refer to it. It says : " Those we ought 
to judge lawfully called and sent, which be chosen 
and called to this work by men who have public 
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authority given unto them in the congregation 
to call and send ministers into the Lord's vine- 
yard." The Apostolic Successionists must pervert 
the Article thus: — " Those we ought to judge 
lawfully called and sent, which be chosen" (not 
by men who have public authority given unto 
them in the congregation — this does not meet 
their views — but) " by men who can trace back a 
public authority through an unbroken line of 
bishops to the Apostles." Now the Article does 
not refer to any person beyond the present ge- 
neration; and all that we have to be satisfied 
about is, — Have they, who call and send ministers 
into the Lord's vineyard, had public authority 
given unto them? And this question can be 
easily settled, if it were disputed, by reference to 
the credentials of the parties in question, oral or 
written, which custom or law has established. But 
who would undertake to settle men's minds upon 
the other question — Can the men who ordain trace 
back their authority through an unbroken line of 
bishops to the apostles? Not one. Some, no 
doubt, will say it can be done ; but they surely 
could not pretend to affirm, that any genealogy 
would meet with the general concurrence, or any- 
thing approaching to it, of any community ? 
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Besides, if they imagine it were possible to 
furnish a long array of names of men who have 
performed such functions in communities, of 
what use would it be ? After all their labour, 
it would be nothing better than an individual 
opinion ; for the Church of England, as I have 
before remarked, does not rest the validity of the 
Orders of its clergy upon anything of the kind. 
And wisely too. Questions must arise perplexing 
even to those who are the most eager in main- 
taining a Succession. They might be asked 
whether the Succession as detailed by them was 
apostolic in its character; whether the bishops 
were true or false ; and whether, if at one time 
true, the authority they exercised had not been 
subsequently impaired? Some might wish to 
be informed whether they are to believe the Suc- 
cession has descended from St. Peter ? — a natural 
question too, though no one believes he was ever 
at Rome ; but as he is stated to be by Cardinal 
Wiseman "the root of the Succession/' and 
English Orders are stated to have been derived 
through those of Rome, we should, I suppose, 
have to believe it ! Do the Successionists ima- 
gine they could satisfy men's minds upon these 
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and similar questions ? The thing is impossible.* 
Now such was the desire on the part of the com- 
pilers of our ceremonies to settle men's minds on 
every question wherein we are bound to agree, 
and the question of Orders was certainly one, 
that, had they held the doctrine of Apostolic 

* To furnish one example. The Rev. Wm. Palmer 
remarks (" Origines Liturgicae," vol. ii., p. 252 : 1845),— 
"This continual descent is evident to any one who 
chooses to investigate it." And again, — " There is not a 
bishop, priest, or deacon amongst us who cannot, if he 
pleases, trace his own spiritual descent from St. Peter 
and St. Paul." Now Mr. Melvill asserts the clergy of 
the Church of England trace their spiritual descent 
through Rome, but Mr. Palmer will not (as he thinks) 
admit this. He states (" O. L.," vol. h\, p. 289),—" they 
[the English Bishops] and they alone, can trace their 
Ordinations through all the ancient saints and worthies 
of the British and Irish Church to the Apostles Peter 
and Paul. . . . They alone are, and can style themselves, 
bishops * by the grace of God,' and not ' by the grace of 
the Roman see/" Mr. Palmer here, apparently, over- 
leaps the period when orders were conferred by the Pope 
in England. He repudiates the orders " by the grace of 
the Roman See ! " His Succession, therefore, is incom- 
plete. Consequently the " continual descent," of which 
he writes, is not so " evident " as he says it is. If Mr. 
Palmer does not ignore this period, he is unintelligible ; 
and yet, if he does ignore it, he refutes his own assertion 
that there is a Succession ! 
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Succession as necessary to the validity of ordina- 
tion, they would certainly have furnished a 
genealogy and given all the links of the chain 
from the Apostles downwards, or at least have 
furnished the Church with an opinion, formed 
from diligently reading ancient and modern 
authors, that a succession of bishops, apostolic 
in character had descended to them. But 
instead of this, or anything like it, they lay 
down as the result of their deliberate and 
well-pondered judgment this sentence: — "We 
ought to judge those lawfully called and sent, 
which be chosen and called to this work by 
men who have public authority given unto them 
in the congregation ! " Terrible conclusion ; for 
if the doctrine of Apostolic Succession had ever 
been held as " a very vital doctrine/ 1 the fore- 
going sentence roots it up as unprofitable and 
vain ; or, to use the common metaphor, the chain 
is utterly ignored ! 

I cannot understand how any members of the 
Church of England can, with the Twenty-third 
Article alone before them, hold, that " Apostolic 
Succession " is a necessary doctrine; and, what 
makes it more unintelligible is, that, in order to 
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support their views, they assert the Church of 
England derives its authority to call and send 
ministers into the Lord's vineyard through the 
Church of Rome, though they prove the Church 
of Rome rejects and despises apostolic authority ! 
Attempts have been frequently made by learned 
divines to reconcile these opposing statements to 
common understandings. Their arguments I 
shall endeavour fairly to lay before the reader. 
Encouraged with the Apostle's injunction to 
"prove all things," I shall attempt their analysis. 
Now, it would be as impossible as it would be 
useless to examine all the authors who have 
written upon such a fertile subject as the one 
now under examination, but we shall find enough 
for our purpose in Dr. Wordsworth's t€ Theophilus 
Anglicanus," * which condenses and brings into 
a narrow compass the opinions and arguments of 
most of those authors who have regarded this 



• " Theophilus Anglicanus ; or Instruction concerning 
the Church and the Anglican Branch of it. For the 
use of Schools, Colleges, and Candidates for Holy 
Orders." By Chr. Wordsworth, D.D., Canon of West- 
minster ; late Head Master of Harrow School. Sixth 
Edition. Rivingtons. 1850. 
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question in what is generally known as the 
" high " sense, and which is the sense it is my 
purpose to combat. The form adopted in Dr. 
Wordsworth's book is catechetical. I begin with 
chap. v. The subject is, " The Reformation in 
England a removal of what was new, and a restora- 
tion of what was old." I preserve the italics. 

" Q. Is it not sometimes said that the Church of Eng- 
land, as she now exists, arose at the Reformation, and is 
therefore a new Church, not more. than 300 years old ? 
How then can she be united by origin with the Catholic 
Church ? 

" A. The language of the Church of England, when 
she reformed herself, was similar to that of the Fathers 
at the Nicene Council, in A.D. 325, " Let the ancient 
customs prevail." 

If "united by origin " in the question was 
intended to imply, — which it seems to do, — the 
necessity of an uninterrupted Succession in the 
"One Catholic and Apostolic Church " from 
ancient times to the period of the Reformation, 
so as to establish that the Church of England did 
not then become a new Church, I am at a loss 
to understand how the language ascribed to it, 
" Let the ancient customs prevail," proves that it 
was not a new Church. If ancient customs had 
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been in dissuetude, the language rather militates 
against, than affirms, the point desired to be 
gained. 

" Q. But you say she reformed herself; did she not 
thus become a new Church ? 

" A. No. She reformed herself, because she lored 
what was old, and did not love what was new. As was 
before shown, she was founded in the Apostolic age ; at 
the Reformation she recovered herself from the errors 
into which in course of time she had fallen; and she 
proceeded in all this gradually and moderately, lawfully 
and wisely. . . • The errors of the English Church were 
not the Church ; and in quitting those errors she did not 
quit the Church, any more than a man changes his skin 
when he cleanses it, or loses his identity when be recovers 
from a disease. The English Church after the Reforma- 
tion was as much the English Church, as Naaman after 
he had washed in the river Jordan : indeed, as ' his flesh 
then came again/ so was she restored to her healthful 
self at the Reformation." 

The most that can be said of this answer is, 
that it sounds very plausible. If we examine it 
we shall find it replete with fallacies, because 
resting upon a false assumption. It does not 
follow that, because a true Church was founded 
in the Apostolic age, it necessarily continued so 
till "the Reformation." The Reformed Church 
of England says, in her Nineteenth Article, in 
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explanation " of the Church," that " The visible 
Church of Christ is a congregation of faithful 
men, in the which the pure Word of God is 
preached, and the Sacraments be duly ministered 
according to Christ's ordinance in all those things 
that of necessity are requisite to the same." 

There are three things laid down as essential 
to the being of a " visible Church of Christ," 
— faithful men, — the pure Word of God preached, 
— and the sacraments duly ministered. Did the 
Church of England for several generations pre- 
vious to the Reformation come up to this neces- 

• 

sary standard, not really but professedly ? Those 
who separated from the errors of the Church of 
Rome, or if it is preferred, cast off the errors 
of Popery, evidently thought not so, for they 
deliberately declared, that) "as the Church of 
Jerusalem, Alexandria, and Antioch," (fallen 
Churches) "have erred; so aho the Church of 
Rome hath erred, not only in their living and 
manner of ceremonies, but also in matters of 
faith." When such a sweeping condemnation of 
the Church of Rome as this is made, and closely 
following a description of what the visible Church 
is, I cannot understand how any member of the 
Church of England can call the Church of Rome, 
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or the Church of England in Papal times, other- 
wise than a false Church ; as being neither (( Holy, 
Catholic, or Apostolic," in the which we believe 
as the only " one " Church visible on earth. In 
the illustrations advanced by Dr. Wordsworth to 
support his position he says, "the errors of the 
English Church were not the Church, any more 
than a man changes his skin when he cleanses 
it, or loses his identity when he recovers from a 
disease. The English Church after the Reforma- 
tion was as much the English Church as Naaman 
was Naaman after he had washed in the river 
Jordan ; indeed, as his flesh then came again, so 
was she restored to her healthful self at the 
Reformation." 

We have here as personifications of the English 
Church before the Reformation, a dirty man, a 
diseased man, and a leprous man. These quali- 
ties in the man represent of course the errors of 
the English Church or Papal Church in this 
country. To simplify the illustrations and make 
them more analogous to the one holy Roman 
Church, we shall make one man of these three ; 
then we have a man dirty, diseased, and leprous. 
This compound of everything that is abhorrent 
and loathsome in the man represents the errors in 
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the holy Roman Catholic Church or the English 
Church before the Reformation. With such 
a description of her character, was she, could she 
be, an Apostolic Church ? Dr. Wordsworth evi- 
dently wishes us to think so, and that no amount 
of dirt and filth, and however inveterate the 
disease, or, in other words, no errors, however 
corrupt, can render her otherwise ! 

But although we have simplified the illustration, 
we cannot admit it as being appropriate. A single 
leprous individual cannot illustrate, in Dr. Words- 
worth's sense, an erroneous Church which has 
continued so through many generations. The 
illustration advanced is, as " his (Naaman's) flesh 
then came again, so was she (the English Church) 
restored to her healthful self at the Reformation." 
But the English Church previous to the Reforma- 
tion, had been always, to use the Doctor's meta- 
phors, "dirty, diseased, and leprous," never 
healthy, so that it cannot be said the Reformed 
English Church was "restored to her healthful 
self?' The true state of the case is, not that the 
people at the Reformation period were restored to 
purity of doctrine, but Scriptural doctrines were 
then believed in, their rightful supremacy was 
acknowledged, and ancient customs began to 
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prevail. Then, and not before, did the existing 
Church of that period find that it was "built 
upon the foundation of the apostles and prophets, 
Jesus Christ himself being the chief corner stone." 
(Eph. ii. 20.) However unpalatable it may be, — 
though truth ought never to be unpalatable, — the 
Church of the Reformation was a new Church, 
new in the sense the word is employed in Scrip- 
ture when it speaks of the u new man " and the 
"new creature;" and indeed the 17th verse of 
the 5th chapter of the 2d Epistle to the Corin- 
thians most aptly describes the condition of the 
Church at the Reformation. — " If any man be in 
Christ he is a new creature; old things are 
passed away ; behold, all things are become new." 
I do not say the Church of the Reformation was 
the first Church that existed, that its doctrines were 
new, never heard of before, — its sacraments new, 
its discipline new, its ecclesiastical framework new, 
but all these things in their integrity and scrip- 
tural validity were new to it. Thus did it 
become a new Church, in other words a reformed 
Church, which word, compounded of re and 
form, signifies to make into a new form.* 

• Those who have been in the habit of giving to this 
word " reform " or " reformation " a restricted sense, as 
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It may with justice be stated, that the Church 
of England, after it was reformed, was similar, as 
professing apostolic doctrine, to Churches in the 
Apostolic age, but it is not possible to affirm it 
to be the same Church, in the sense of Naaman 
washing in the river Jordan being the same man 
after as before, because the Church of the re- 
formed period and "the Church of the Apostolic 
period did not consist of the same people. Be- 
sides this, a Church can only be known to be 
a Church by its profession, as Dr. Wordsworth 
admits, of the true religion (T. A. p. 24, or 
at p. 37 in this work). A Church holding doc- 
trines analogous to filth and leprosy, cannot be a 

meaning something short of a clear severance from 
Babylon, something less than coming out of it and sepa- 
rating from it, as meaning just a clearing away its 
accumulated rubbish and exposing to our uninterrupted 
view the beauty of its towers ; then, I say, has the Scrip- 
ture illustration been forsaken for one of man's, may I 
not say Satan's, invention, and a great and mischievous 
mistake been thereby made. Did these interpreters of 
the grandest doings since the times of the Apostles but 
scripturally realize the blessed change that the Reformers 
and martyrs effected in the constitution both of the State 
and Church of England, they would then surely confess 
that a restricted or modified sense is as inappropriate as 
to fact as it is dishonouring to their blessed memory. 

D 
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Church in its proper sense; therefore, though 
a man does not change his skin because he 
has cleansed it, and though a man does not lose 
his identity when he recovers from a disease, 
these illustrations do not elucidate the point 
aimed at; they are inapt,— they are palpable 
sophisms. 

We call the Roman Church a Church because 
she pretends to be a Church, but we ought 
to cease to call her either a true Church or a 
branch of it. Why should we shun or hesitate 
to call her a false Church when the doctrines she 
teaches and the practices she enjoins are false, and 
when she imposes them as terms of communion 
and as necessary to salvation ? Did the Apostle 
shun to charge and condemn the new teachers of 
the Church at Corinth who he feared had " cor- 
rupted their minds from the simplicity that was 
in Christ," as " false apostles"? No. On the 
contrary, he plainly declares "such are false 
apostles, deceitful workers, transforming them- 
selves into the apostles of Christ, And no 
marvel, for Satan himself is transformed into an 
angel of light ; therefore it is no great thing if 
his ministers also be transformed as the ministers 
of righteousness; whose end shall be according 
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to their works." (2 Cor. xi. 18—15.) These 
deceitful workers to whom the Apostle alluded, 
pretended to he apostles of Christ. They evi- 
dently attempted to imitate the apostolic charac- 
ter. They enunciated doctrines not entirely at 
variance, hut still opposed to the glorious gospel, 
as may he gathered from this complaint of the 
Apostle, "For if he that cometh preacheth 
another Jesus, whom we have not preached, or if 
ye receive another Spirit, which ye have not 
received, or another gospel, which ye have not ac- 
cepted," &c. They did not make a flat denial of 
the Gospel, — that is not the way the arch tempter 
deceives ; such a course would not have gained the 
desired end, — but their preaching they managed 
with " subtlety," so that by an affected imitation 
of the Gospel it might commend itself to the 
erudite Corinthians. 

Precisely similar is the policy and conduct of 
the Church of Rome. In her teaching there is a 
confession of truth, but it is annulled by error ; 
and because we find this to be glaringly the case, 
we hesitate not to declare that the Roman Church 
is a false and a spurious Church. 

Dr. Wordsworth advances other illustrations 
and arguments from other authors, and even from 

d 2 
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Scripture, to show the Church of Borne to be a 
true Church, but a sophism runs through them 
all. For example, (Archbishop Laud against 
Fisher, p. 105, ed. Oxf., 1839,) "A Church 
that is exceedingly corrupt is yet a true Church 
in verity of essence, but it is not a right Church ; 
as a thief is a true man in the verity of his essence 
but is not a right man." I will presume the Arch- 
bishop is writing here of the Roman Catholic 
Church. It is then compared to, or spoken of 
as, a thief. We may admit a thief to be a true 
man, but it does not necessarily follow that an 
" exceedingly corrupt " Church must be a true 
Church. In fact, there is no analogy. The ad- 
mission of its being " exceedingly corrupt " proves 
the very opposite of what is intended; for as it 
is doctrine proclaimed, and not occult misde- 
meanours brought to light, that establishes a 
Church to be either theoretically true or false, 
if we find a Church acknowledging true 
doctrine, it is a true Church, if false, a false 
Church. Dr. Wordsworth enforces this as fol- 
lows : — 

" Of Salvation only in the Church. 
" Q. We have seen that the visible Church is a society ; 
and since every society has some essential characteristic 
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by which it is distinguished from other societies, what is 
that by which the Church is discerned ? 

" A. The profession of the true religion. 

" Q. And what is the essential characteristic of this 
profession of the true religion ? 

"A. It is faith in our Lord Jesus Christ, which 
distinguishes the true religion from the false; and 
separates the Church from all other societies of men, 
such as Pagans, Jews, Mahometans, Infidels, and Apos- 
tates." 

If, then, this " faith in our Lord Jesus Christ," 
which distinguishes the Church from all other 
societies, is annulled or overturned, whether 
avowedly or with subtlety, the professors of such 
doctrine have embraced "another gospel which 
is not another," (Gal. i. 6, 7,) and thus are 
clearly not the adherents of that faith which 
must distinguish all belonging to the visible 
Church. 

A thief may be a true or real man in the verity 
of essence, but is not a right man, but a Church 
that is "exceedingly corrupt" in doctrine may 
be, if you will, a Church, but then it is, and must 
be, a false Church in verity of essence. Thiev- 
ing may be the character of a man — a true man, 
but thievish, or exceedingly corrupt, doctrines 
— doctrines which rob the Lord Jesus Christ of 
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the glory due unto his name alone, destroy that 
distinguishing essential characteristic whereby the 
visible Church is discerned. The sophism, then, 
in the illustration is clear. It is there maintained, 
that as thieving does not destroy the man from 
being a man, so exceedingly corrupt doctrines do 
not destroy the Church from being a true Church ! 
Nothing can be more fallacious. It can never be 
granted until it is proved, that the Church is not 
known and distinguished by the profession of 
" the true religion." 

Dr. Wordsworth also quotes the following 
(Archbishop Bramhall, ii., p. 38,): "A Church 
may be said to be a true Church in two senses, 
metaphysically and morally; and every Church 
which hath the essentials of a Church, how 
tainted soever it be in other things, is metaphy- 
sically a true, though not morally a right 
Church." 

This is rather metaphysically ambiguous, when 
brought in support of the question at issue ; for 
it may possibly be assented to when the essen- 
tials of a Church are not tainted, but when the 
taint poisons, opposes, annuls, or destroys the 
essentials, the Church then is metaphysically false, 
as well as morally wrong. The doctrines and 
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practices of the Church of Rome elucidate this 
interpretation exactly. 

On this same subject, we have the following 
question and answer, whereby it is attempted to 
prove by Scripture that the adherents of the 
Romish faith are in the Church : — 

" Q. But since then the English Church was, as you 
affirm, restored at the Reformation, [which I have shown 
to be impossible, p. 31,] can we say that she could have 
been properly called a Church, while she was infected 
with so many Papal corruptions as she was before it ? 

" A. Yes. Under Popery sjie was a Church, though 
an erring one. The Israelitish Church still remained a 
Church even under Ahab ; the Jewish Church still existed 
under the Pharisees ; the Scribes sat in Moses' seat and 
were to be obeyed in all things lawful and indifferent. 
Jerusalem was • the Holy City ' though its rulers did not 
receive Christ. The Christian Church existed still, when 
the world groaned it had become Arian. The ark of 
God was still the Ark of God, even when in the hands 
of the Philistines; and the vessels of the Temple were 
holy, even at Babylon. So the Church of England, 
though she had fallen from her former purity, was still a 
Church while under the Pope. If she was not a Church 
then, we admit she is no Church now ; and we should 
then allow that she was founded at the Reformation, 
that is, that she was the work of men, and not of God ; 
that she sprang from earth, and not from heaven ; that 
she is a new Church, and therefore no Church. But no . 
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we believe hei to have been a true Church, and (corrup- 
tions excepted) the same Church, before Papal times, in 
them, and after them." 

The question (not that which introduces it, 
which I have already shown to be impossible), 
is correctly put — the many corruptions being 
presumed to throw a doubt upon the application 
of the word " Church " in its signification during 
the times Romish errors were embraced. 

Hooker's definition of the word " Church " 
(Iviii., 6) is thus stated : " Church is a word 
which art hath devised to distinguish that 
society of men which professeth the true religion 
from the rest which profess it not." The Church 
then does not comprehend the professors of any 
religion but only those who profess the true re- 
ligion. This common acceptation of the word 
agrees with the Scripture (1 Tim. iii. 2) which 
says of " the Church of the living God " that it 
is " the pillar and ground (margin, f stay*) of the 
truth." Now, if we stick to this definition we 
shall be able to proceed with our argument, but 
if we mix up with it another element, namely, 
the evil practices of men who profess the true 
religion, and making them — the evil practices — 
a component part of the true religion, we shall 
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be shifting our ground, and inextricably per- 
plexing the question. By keeping then these 
things distinct, we affirm that the English 
Church in Papal times was not a Church, because 
it did not profess "the true religion." Prove 
that the true religion was professed in its inte- 
grity, (which, of course, is essential to its being 
true,) and we shall readily yield the point ; but if 
this cannot be done, and Popery is admitted to 
be a great successional apostacy from the faith 
once delivered to the Church, the conclusion is 
inevitable that the Romish Church, either in this 
country or anywhere else, is not the Church 
that Hooker has defined, and the Scriptures ac- 
knowledge. But we will proceed. 

The English Church under Popery was a 
Church, says Dr. Wordsworth, though an erring 
one; and this is asserted because we are scrip- 
turally informed the most flagrant sins, even 
that most heinous of all sins, idolatry, have been 
committed by very many in the Church and 
they have not thereby forfeited their title of 
Churchmen. But are the cases that have been 
advanced parallel ? Let us examine them a 
little. 

" The Israelitish Church still remained a 
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Church even under Ahab," and "the Jewish 
Church still existed under the Pharisees." True, 
but what were the circumstances ? In the former 
case we find (1 Kings xviii. 21), "And Elijah 
came unto all the people, and said, How long 
. halt ye between two opinions ? " Has the Church 
of Rome two opinions? No; she professes to 
have but one — those in the Papal Church shall 
be saved, (only with more or less of purgatorial 
fire,) while those out of it, being heretics, are 
without the pale of salvation. The Scripture nar- 
rative proceeds: "If the Lord be God, follow 
him, but if Baal, then follow him." Well, what 
do we learn here ? It was the unequal and un- 
justifiable walk of the Church for which the pro- 
phet reproved them. Their worship of Baal was 
at variance with their professed belief, — with the 
covenant which each one had entered into with 
the Lord Jehovah, the token of which was their 
circumcision (Gen. xvii. 7 — 11) ; so that the pur- 
port of Elijah's message was this : — " The Lord 
Jehovah, He is the God you have promised to 
follow and to obey, and if He be God, follow 
Him, but if Baal, then follow him." The pro- 
phet's message was one of mercy as well as of 
warning ; and well is it for the Church that God 
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still deals with his people thus, else the Church 
could not continue. But the time had arrived 
when the worshippers of Baal must be told that 
they must serve either God or Baal, the one or 
the other, not both. The sermon of the prophet 
had its desired effect. And what was this ? What 
was it that Elijah strove to accomplish ? It was 
that each one of the idolatrous assembly should 
revert to the worship of the Lord. His accusa- 
tion to Ahab was, " Ye have forsaken the 
commandments of the Lord, and thou hast fol- 
lowed Baalim/' And in his agonizing and avail- 
ing prayer, when he was about to expect God 
would answer him before all the people by 
fire, he thus addresses the Lord: — "Hear me, 
O Lord, hear me; that this people may know 
that thou art the Lord God, and that thou hast 
turned their heart back again" This prayer 
was heard. The people repented of their idolatry, 
— the priests of Baal were slain, and so the 
Israelitish Church remained a Church even under 
Ahab. 

"The Jewish Church still existed under the 
Pharisees; the Scribes sat in Moses' seat and 
were to be obeyed in all things lawful and indif- 
ferent." 
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As in the former case so here — it was not the 
official duties but the private walk of the Church 
generally that our Lord condemned. That which 
the Scribes and Pharisees enjoined out of the law 
of Moses he approved of. They read the law of 
Moses, the same as Moses had himself penned, 
they sat therefore as it were in Moses* seat. Our 
Lord could well say of such a service, " Whatso- 
ever they bid you observe that observe and do," 
but of their life he stated "they say, and do 
not." Their profession before men was so far 
right and apparently sincere, hence the Church 
still existed as the visible Church ; but when our 
Lord judged the Scribes and Pharisees in the 
instances to which we are referring, He judged 
them not as man but as God ; and in every start- 
ling and piercing rebuke which He addressed to 
them, He as often prefixes their distinctive appel- 
lations with the term " hypocrites." The outside 
of the cup and platter they had made clean, but 
within they were full of extortion and excess. 
They were like " whited sepulchres," which ap- 
peared beautiful outward, but " within were fuH 
of dead men's bones and of all uncleanness." 
Outwardly they appeared righteous unto men, 
but within they were full of hypocrisy and 



IN ENGLAND^ CHURCH. - 45 

iniquity. The Jewish Church under the Scribes 
and Pharisees, therefore, does not furnish a pa- 
rallel to the Papal Church, or the English Church 
in Papal times. In the Jewish Church the Scrip- 
tures were acknowleged and publicly read, in the 
Papal, the essential verities of the Gospel were, 
and are, authoritatively destroyed. 

" Jerusalem was ' the Holy City ' though its 
rulers did not receive Christ." 

When Jesus " yielded up the ghost " on the 
cross, we read (Matt, xxvii. 51 — 53), — " Behold, 
the veil of the temple was rent in twain, from the 
top to the bottom ; and the earth did quake, and 
the rocks rent ; and the graves were opened, and 
many bodies of the saints which slept arose, and 
came out of the graves after his resurrection, 
and went into the Holy City, and appeared unto 
many." 

True it is, the rulers of Jerusalem did not 
receive Christ, for we know that " he came unto 
his own, and his own received Him not." (John 
i. 11.) This was awfully exemplified in the last 
days of his sojourning here on earth when " all 
the chief priests and elders of the people took 
counsel together against Jesus to put Him to 
death " (Matt, xxvii. 1), and when by their per- 
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suasion it was (xxvii. 20) " the multitude " pre- 
ferred Barabbas to Christ, whom they vociferously 
required to be crucified. But, though all this 
was true — though the very climax of iniquity 
had been reached by the Jewish Church in and 
by their rejection of Jesus, — how can this affect 
the question ? If we were to picture even a 
contrast to what transpired on the day of the 
crucifixion, and we were able to say, "all the 
chief priests, the elders of the people, and the 
multitude received Christ as that Prophet that 
should come into the world," this would not 
suffice to bear out, except relatively, by the 
imputed righteousness of Christ, the expression 
"the Holy City." Before Jesus "yielded up the 
ghost," no holiness of the people, apart from the 
figurative ordinances of the Mosaic dispensation, 
could possibly characterise Jerusalem as " holy ; " 
and since that eventful moment, when " the veil of 
the Temple was rent in twain from the top to the 
bottom " (which signified the termination of the 
Jewish polity), that epithet could not be applied 
apart from the reception of Christ. And, as it 
was to this latter period that the term " the holy 
city" in the passage under review referred, we 
must, since Christ was not received by the Jewish 
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Sanhedrim and people, look elsewhere for a solu- 
tion of that expression. Now, we can trace no 
other appropriate reason for the peculiar and dis- 
tinguishing appellation of " holy " to the city of 
Jerusalem than by attributing it to the presence 
of the Lord who had chosen it, "to cause his 
name to dwell there." Before the Israelites 
passed over Jordan, the Lord's purpose regarding 
this city was thus announced : — " But when ye 
go over Jordan, and dwell in the land which the 
Lord God giveth thee to inherit . . . . ; then 
there shall be a place which the Lord your God 
shall choose to cause his name to dwell there. . . 
Take heed to thyself that thou offer not thy 
burnt-offerings in every place that thou seest; 
but in the place which the Lord shall choose in 
one of thy tribes, there thou shalt offer thy 
burnt-offerings, and there thou shalt do all that 
I command thee." (Deut. xii. 10, 14 ; see also 
1 Kings ix. 13 ; xi. 36.) Jerusalem, eventually, 
was the selected spot, and on the hill of Zion in 
this city of the Great King the Temple stood 
wherein the Levitical priesthood offered gifts and 
sacrifices according to the law, and which ordi- 
nances, as the visible expressions of the Lord's 
Name, conferred upon Jerusalem in the old dis- 
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pensation its title of "holy," and, in the new, 
these ordinances being but a "shadow of good 
things to come " (Heb. x. 1), the glory of the 
latter house was greater than that of the former 
(Haggai ii. 9), and the city, " through the offer- 
ing of the body of Jesus Christ once for all/' was 
rendered more illustriously hallowed. "Out of 
Zion, the perfection of beauty, God hath shined" 
(Ps. 1. 2.) By the crucifixion of Jesus the Divine 
Name was more clearly and fully exemplified ; so 
that, while before this eventful offering we can 
well admit the appropriateness of the expression 
of "the holy city," it is only when we direct 
our attention to Calvary, the chosen mount 
whereon the Great Antitype of the former ordi- 
nances, — Christ, the Son of God, the gift of God 
(Johniii. 10), — offered himself through the Eternal 
Spirit without spot to God (Heb. ix. 14), and by 
"this one offering perfected for ever them that 
are sanctified" (Heb. x. 14), that we can see 
its sublimest aptitude. And as it is to this iden- 
tical period that Dr. Wordsworth has referred, 
he has entirely overlooked the remarkable fit- 
ness of the appellation, " the Holy City," as 
applied to Jerusalem immediately after the re- 
jection and crucifixion of the Lord Jesus; and, 
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instead of gleaning from the inspired epithet its 
only beautiful meaning, he has deduced the 
appalling doctrine that a Church can remain 
a Church though Christ be rejected, or, in other 
words, expunged from her creed ! We marvel at 
the boldness of such an application of the sacred 
text. 

" The Ark of God was still the Ark of God, 
even when in the hands of the Philistines; and 
the vessels of the Temple were holy, even at 
Babylon. So the Church of England, though 
she had fallen from her former purity, was still a 
Church while under the Pope." The parallels 
here again are faulty. The Ark of God and the 
vessels of the Temple could not fall from their 
purity so long as they remained entire ; and this 
was their condition. The Ark of God in the 
possession of the Philistines, of course, remained 
the Ark of God; it could become nothing else. 
If a person is robbed of a shilling, whoever may 
possess the same, it still remains a shilling; it 
does not fall from its purity because it has been 
unlawfully possessed. The vessels of the Temple 
were still the identical vessels at Babylon ; their 
transportation thither did not cause them to fall 
from their purity. But, if they had been melted 

E 
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down and alloyed with the base metals, would they 
then have been the same vessels ? would they then 
have continued holy? These are the questions 
which Dr. Wordsworth must affirmatively answer 
before he can establish his illustrations as pa- 
rallels. 

There remains now but one more illustration 
to notice, and that is, — "The Christian Church 
existed still, when the world groaned that it had 
become Arian." This is as worthless to prop up 
the Papal Church as the others. " The world 
groaned that it had become Arian." We are to 
suppose, I imagine, that " the world " here means 
the Church, and that the Church had entirely 
become Arian. This is the meaning, apparently, 
that is intended to be conveyed, as the original 
passage, which the Doctor has quoted, states, 
" ingemuit totus orbis ; " and he wishes us further 
to believe, that, because the whole Church groaned 
(which, by the way, is a contradiction) with the 
doctrines promulgated by Arius, it nevertheless 
remained the Church. Now, Arianism does not 
furnish us with a parallel to Romanism, inasmuch 
as it rose and vanished in a generation; and, 
moreover, there was throughout always a large 
party who never would relinquish their stead- 
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fastness in the views advocated and enforced by 
Athanasius, the Patriarch of Alexandria : so that 
this illustration may be regarded as analogous to 
the Israelitish Church under Ahab, which has 
already been disposed of. 

Thus, every one of the illustrations adduced as 
arguments, to prove the English Church could 
properly be called a true and Apostolic Church, 
while she was infected with so many Papal cor- 
ruptions, fail to support such a position. But, 
because they fail, there is no necessity to form 
so rash a conclusion as this: "If she [the 
Church of England] was not a Church then, we 
admit that she is no Church now" The con- 
verse of this is rather upheld than destroyed 
by the illustrations advanced. By rejecting 
error and embracing the essential verities of the 
Divine Word in all their purity and integrity, the 
Church of Rome as an apostasy would cease to 
be, and a new Church, or Churches, would re- 
place her. It follows then, as an inevitable 
sequence, that, to Dr. Wordsworth's question, — 
" Can we say that the English Church could have 
been properly called a Churchy while she was 
infected with so many Papal corruptions ? " an 
affirmative reply cannot be made. 

e 2 
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One palpable error, as must have been seen, 
runs through all the arguments and illustrations 
brought forward on this subject, viz., confounding 
the evil practices of men with the doctrines and 
ordinances of God. This has led to an elaborate 
web of false conclusions. The subjects which 
these are connected with demand a further ex- 
posure.* 

Now, with respect to the point just mentioned, 
I most heartily assent to the Twenty-sixth Article, 
the title of which sufficiently reveals its con- 

* In a work published by Dr. Wordsworth entitled 
" Babylon ; or, the Question Examined, ' Is the Church 
of Rome the Babylon of the Apocalypse ? ' " a question 
which he has most lucidly and convincingly answered in 
the affirmative, it is therein endeavoured to be proved 
that though Home is the Babylon of the Apocalypse she 
is nevertheless a Church. The attempt to prove this 
mars the excellence and value of the work. The same 
fundamental error is to be found in the illustrations he 
has advanced, as in those we have already noticed. The 
Israelitish Church, the Doctor justly says, is spoken of in 
Isaiah i. 21, and elsewhere, as a harlot ; but this expres- 
sion was not intended to convey that the Church had 
fallen theoretically, but practically. Take, for instance, 
the example given in Isaiah i. God does not complain 
of his people in this chapter as having forsaken the out- 
ward forms of religion. In these they were apparently 
most zealous. (11—15.) It was their " doings " of which 
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tents, viz., " of the unworthiness of the ministers, 
which hinder not the effect of the Sacrament." 

he complained. Simply their doings. At the 16th verse 
we read, — " Wash you, make you clean ; put away the 
evil of your doings from before mine eyes ; cease to do 
evil; learn to do well; seek judgment; relieve the 
oppressed ; judge the fatherless ; plead for the widow. 
Come now, and let us reason together, saith the Lord." 
(16—18.) The illustrations the Doctor refers to are not 
parallels. But were we to force the illustrations there 
would still remain a great distinction. While the rulers 
and people of Israel were addressed under titles which 
marked their iniquities, they were, and in one sense only, 
but comparisons. Israel was not " Gomorrah," was not 
a harlot, as Rome is Babylon. Peter was called " Satan " 
by our Lord when he attempted to divert him from the 
cross, (Matt. xvi. 18, 21,) because Peter's "rebuke" 
was a Satanic act, but he was not Satan. "Thou 
art Peter," which had just been previously addressed to 
him, was in nowise annulled by the forcible appellation of 
" Satan." Our Lord's purport was to show Peter the 
enormity of his crime, at the same time it revealed " the 
great love wherewith he loved us." So in Jerusalem 
deeds may have been done unworthy of it as " the city of 
the Great King," nevertheless it was not a heathen city. 
But Rome is Babylon, it is the Babylon of the Apoca- 
lypse, and being Babylon cannot be the Church. 

Dr. Wordsworth certainly does go so far as to say that 
u she [the harlot sitting on the beast] is called Babylon the 
Great City, the Jerusalem in which Christ was crucified ; " 
and for scriptural proof of this he refers his readers to 
the following passages: — Rev. xvii. 4, 5. "And the 
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With every word of this article I cordially agree ; 
but from Dr. Wordsworth's application of it in 
many instances I totally dissent. The instances 
to which I allude are to be found from the 210th 
page of his " Theophilus Anglicanus," chapter vi. 
The subject is the " uninterrupted succession of 
Holy Orders in the Church of England." The 
Doctor replies to the query "Whether- the minis- 
ters of the Church of England derive their com- 
mission by succession from the apostles ? " thus : — 

woman was arrayed in purple and scarlet colour, and 
decked with gold and precious stones and pearls, having a 
golden cup in her hand full of abominations and filthiness 
of her fornication : and upon her forehead was her name 
written, Mystery, Babylon the Great, the Mother 
of Harlots and Abominations op the Earth." 
The woman sitting upon the beast (v. 3) is in this pas- 
sage called as plain as words can possibly be written 
" Babylon the Great ; " not, as the Doctor writes and 
misquotes, Jerusalem, And in Rev. xi. 8, which is the 
other passage to which we are referred, we read, " And 
their dead bodies shall lie in the street of the great city, 
which spiritually is called Sodom and Egypt, where also 
our Lord was crucified." In this reference, " the great 
city " is called " spiritually Sodom and Egypt," not 
Babylon. I do not believe the Doctor would wilfully 
misquote or misinterpret Scripture even to prop up so 
cherished a dogma as the apostolic succession, — but what 
carelessness ! 
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"A. Yes; the Church of England traces the Holy 
Orders of her bishops and presbyters in an unbroken 
line from the Apostles of Christ ; and she declares in her 
Ordinal (approved in her Articles [Article Thirty-six] 
and Canons [Canon Thirty-six], and subscribed by all her 
ministers and by all who have taken academic degrees 
in her Universities of Oxford and Cambridge), that " there 
have ever [ever!'] been three orders in Christ's Church, 
those of bishops, priests, and deacons, from the Apostles' 
times; and she recognises none as having these orders 
who have not received episcopal ordination. 99 

In the Church of England Episcopal Ordina- 
tion is certainly necessary; but every assertion 
made in the foregoing answer, the Doctor must 
pardon me if I tell him, is entirely without 
foundation. They are the Doctor's convictions I 
have no doubt, though I cannot but think he 
must have had, from his extensive and pains- 
taking research, many, many misgivings in 
making such — I cannot help calling them — reck- 
less assertions, or else he must have read either 
very carelessly, or have been blinded by prejudice. 
Now as to the first assertion, that " the Church of 
England traces the Holy Orders of its bishops 
and presbyters in an unbroken line from the 
Apostles of Christ," I have to remark that it 
nowhere does anything of the kind. The Church 
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of England is quite content with its own orders 
as it has itself established them, and which are 
quite independent of Rome, or of any other 
Church, true or false. If it traces the episcopal 
descent from the Apostles of Christ, where, in 
the archives of the Church of England, is the 
record to be found ? When it is found, it will 
be time enough to ask of its authority and 
its worth. To the second assertion I reply that 
the Church of England does not declare in the 
preface to the " Book of Consecration " that there 
have " ever " been three orders in Christ's Church ; 
what it says is, "It is evident unto all men 
diligently reading the Holy Scripture and ancient 
authors that from the Apostles' time there have 
been these orders of ministers in Christ's Church, 
— bishops, priests, and deacons." The insertion 
of the word " ever " in the Doctor's answer ia an 
addition, which serves the purpose of giving the 
semblance of a successional perpetuity of those 
orders, whereas " the Preface " exclusively refers 
to those orders or " offices " when held by men 
who "were first called, tried, examined, and 
known to have such qualities as are requisite 
for the same." By reference also to Holy 
Scripture and ancient authors the modern Church 
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of Rome, was, and seems to have been purposely 
excluded. A succession, therefore, is not alluded 
to. The Doctor's insertion of the word " three " 
is also an addition. Though three orders are 
given, viz., bishops, priests, and deacons, the 
Church of England has not limited its govern- 
ment to these three. All that it states is that for 
three orders Scripture and ancient authors can 
be appealed to to justify their establishment. If 
"three orders " had been stated in the Preface 
in place of " these orders/' then, if due weight is 
to be given to the authority of " Scripture," 
and the evidence of "ancient authors," the 
orders in the Church of England must, and 
would have been limited to three. And, consider- 
ing the present organization of the hierarchy 
of the Church of England, the appeal to " Scrip* 
ture and ancient authors/' clearly, was not 
intended to convey that the precise order of 
government is so absolutely settled and fixed 
that the least deviation would be schismatical 
and wrong. It would be proving too much to 
conclude thus. The appeal then to " Scripture 
and ancient authors" is not to settle definitely 
and precisely the number of orders a Church 
must adopt. In substituting, therefore, " three 
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for "these," the Scripture and ancient authors 
are made to speak plainer on the subject of 
orders than the appeal thereto warrants, and 
the word " orders " in "the Preface " is wrested 
from its proper sense. The necessity for mark- 
ing this variation of the text as a discrepancy 
will be more fully seen hereafter. The asser- 
tion, therefore, made by Dr. Wordsworth that 
the Thirty-sixth Article and Thirty- sixth Canon 
approve of his version and interpretation of the 
Ordinal is incorrect. He is also in error when 
he says "the Church of England recognises 
none as having these orders who have not received 
Episcopal Ordination." We shall have occasion 
to amplify on this subject presently, in the mean- 
time I shall ouly state here that the Twenty-third 
Article does recognise orders without episcopal 
ordination, though such orders are not now valid 
in the Church of England. If this Article, read 
with the nineteenth, does not recognise such orders, 
it is of no use where it is, and it might safely 
be expunged; because the Thirty-sixth Article, 
" of consecration of bishops and ministers," suf- 
ficiently upholds the validity of the orders of the 
Church of England. 

When men were tried, and examined, and 
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known to have the requisite qualities for the 
ministerial offices, and were then ordained with 
unexceptional services, their ordinations were 
esteemed as valid and their offices held in reverend 
estimation, though such might afterwards prove 
to be unworthy of them. This is the doctrine 
inculcated in the Ordinal in conjunction with the 
Twenty-sixth and Thirty-sixth Articles. Christ's 
commission and authority, and Christ's institu- 
tion and promises, are distinctly mentioned in 
the Twenty-sixth Article ; where these are found, 
the grace of God's gifts is not diminished from 
such as by faith and rightly do receive them, 
though ministered unto them by evil men. 
But if the commission and authority are not 
Christ's, the Twenty-sixth Article in its reference 
to evil men does in nowise bear. The calling, 
the trial, the examination, and the requisite 
qualities are always assumed to be entirely 
satisfactory; but this necessary, and a priori 
position, fully and scripturally elucidated in the 
Church of England by its services, is quite 
lost sight of by the Doctor in his defence of 
the validity of Romish orders, and he has 
taken for granted that the Commission in the 
Church of Rome is an Apostolic Commission. 
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This is plainly manifest in the next question and 
answer. 

" Q. Did, then, the Romish Church give an apostolic 
commission to those teachers who preached against her- 
self? 

"A. No. It was not Rome, hut it is Christ, and 
Christ alone, who gives the commission to preach and to 
send preachers, and who prescribes what is to he preached, 
viz., his own Gospel. The Church of Borne was only 
one of the channels through which that commission 
flowed, and not the source from which it rose." (p. 
213.) 

The question was, "Did, then, the Romish 
Church give an Apostolic Commission to those 
teachers who preached against herself ? w But 
this question is not answered. When an apos- 
tolic succession of Holy Orders is the subject, one 
would have expected that some attempt would 
have been made to prove that an Apostolic Com- 
mission was given, and transmitted to the period 
referred to; for it is evident there cannot be 
an Apostolic succession, in its proper meaning, 
without it. But this, the first and main point, is 
only assumed. Not the least attempt is made 
to prove it ! It availeth not, therefore, to put 
such a question as this : — 
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" Q. And this commission was not invalidated by the 
errors of those through whose hands it passed, so that 
the continuity of the apostolic succession could thus have 
received any interruption ? 

" A. No. The divine office must be distinguished from 
the human officers. The grace of hqly orders which was 
transmitted by them " (it really tries one's patience to 
transcribe such theology as this, when one knows that 
the ordaining act of the Church of Home is in these 
blasphemous words, " Receive thou power to offer sacri- 
fice to God, and to celebrate Masses, both for the living 
and the dead. In the name of the Lord. Amen." 
But we continue.) " The grace of holy orders which was 
transmitted by them was the grace, not of men, but of 
Christ and of the Holy Spirit, and could not be impaired 
by any personal defects or demerits of the ministers who 
transmitted it. In the communication of God's ordi- 
nances non merita personarum comideranda sunt sed 
officia sacerdotum." 

The grace of Holy Orders in the Church of 
Rome ! ! ! We nauseate such a deplorable err,or. 
The Doctor by assuming that the Church of Rome 
grants an Apostolic Commission, and, attributing 
the errors of that Church to the personal defects 
and demerits of its officers, has been led to 
ascribe to Christ and the Holy Spirit that of which 
they could not possibly be the authors. Had 
they given such a commission as is given to 
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priests of the Church of Rome, Christ's Church 
would be a kingdom authoritatively and neces- 
sarily divided against itself. The Doctor 
attempts to support his views by a reference to 
a sermon on the sending of the Holy Ghost by 
Bishop Andrewes (vol. iii. p. 278) ; but it is use- 
less, because had the Doctor examined the quota- 
tion closely and critically he would have found 
that, though there is a confusion of ideas through- 
out, and inapt illustrations, its evident intention 
is, simply, to support the Twenty-sixth Article. 
The quotation from Bishop Andrewes's sermon is 
as follows : — 

" Hath not the Church long since defined it positively, 
that the baptism Peter gave was no better than that 
which Judas, and exemplified it that a seal of iron 
will give as perfect a stamp as one of gold ? (" Greg. 
Naz. Orat. de Baptism.") Semblably is it with these ; 
they that by the Word, the sacraments, the keys, are 
unto other the conduits of grace, to make them fructify 
in all good works, may well so be, though they them- 
selves remain unfruitful, as do the pipes of wood or lead, 
that by transmitting the water makes the garden bear 
both herbs and flowers, though they themselves never 
bear any. (S. Aug. Tract. V. in S. Joann.) Sever the 
office from the men, leave the men to God, to whom they 
stand or fall ; let the ordinance of God standfast" 
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The argument in this quotation Dr. Words- 
worth applies to the succession of orders in the 
Church of Rome, whereas Bishop Andrewes speaks 
of an " ordinance of God/' which makes his 
conclusion right, and is in accordance with the 
Twenty-sixth Article. Let Dr. Wordsworth show 
the Orders in the Church of Rome to be an 
" ordinance of God," instead of assuming it, and 
we shall be satisfied. 

I have mentioned that the illustrations in the 
foregoing quotation are inapt as applied by Bishop 
Andrewes. Though somewhat of a digression 
from the real question in hand, but not thought 
so by Dr. Wordsworth, it may be profitable that 
we should make good our assertion. 

The Bishop adduces in proof of the baptism 
given (ministered rather) by Peter and Judas 
being equally good, that a seal of iron will give 
as perfect a stamp as one of gold. Thus com- 
paring Judas to an iron, Peter to a gold, seal. 
Now, the fact is, that neither of them was a seal at 
all. And could they be compared to seals, being 
equal in office (which was the thing to be 
proved!) in the eye of the Church, or ecclesi- 
astically, they must be regarded, when dispensing 
rightly the word and sacraments, as of equal or 
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like metal. The " un worthiness of the minister " 
cannot, in any wise, be taken into the account, 
or, as Bishop Andrewes himself says, " Sever 
the office from the men ; leave the men to God, to 
whom they stand or fall ; let the ordinance of God 
stand fast." Then, as respects the ordinance of 
God, the iron and the gold are excluded from our 
consideration, the seals, therefore, if seals, are 
of equal, not of unequal, worth. The Bishop's 
illustration, therefore, is inapplicable. But neither 
apostles nor ministers can be fitly compared to 
seals. The ordinance of Baptism may. The 
Twenty-seventh Article thus sets this forth: 
"Baptism is not only a sign of profession, and 
mark of difference, whereby Christian men are 
discerned from others that be not christened, but 
it is also a sign of regeneration or new birth, 
whereby, as by an instrument, they that receive 
baptism rightly are grafted into the Church, 
the promises of forgiveness of sin, and of our 
adoption to be the sons of God by the Holy 
Ghost, are visibly signed and sealed" The 
ministers of this ordinance may be, metaphori- 
cally, the hands employed for its proper per- 
formance, but we cannot admit their being any 
part of the seal. 
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A similar error is to be found in the other 
illustration advanced by Bishop Andrewes when 
he says, " They (the ministers) that by the word, 
the sacraments, the keys, are unto others the 
conduits of grace, to. make them fructify in all 
good works, may well so be, though themselves 
remain unfruitful, as do the pipes, of wood or 
lead, that by transmitting the water make the 
garden bear both herbs and flowers, though 
themselves never bear any." To this we reply, 
that "as in the communication of God's ordi- 
nances non merita personarum consideranda sunt, 
sed officio sacerdotum," all ministers, as to their 
office, are alike, — alike because they have not been 
admitted to their office until they "were first 
tried, examined, and known to have such qualities 
as are requisite for the same." (Preface to 
Ordination Services of Church of England.) 
There being then a certain standard for the 
office, that standard remains intact, ecclesiasti- 
cally so, until the occupant of the office shall, for 
his personal demerit, or the ill discharge of his 
office, " by just judgment be deposed." (Article 
Twenty-six.) A second, or inferior standard, as 
of wood or lead or anything else which fancy 
may suggest, is excluded. The illustration of 

p 
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the Bishop consequently fails, and, like the 
former, is inapplicable. Its incongruity is further 
apparent by the comparison of ministers with 
pipes, inasmuch as ministers should bear both 
" herbs and flowers," (i.e., good works,) whereas 
pipes which convey water never ought to be 
fertile; they would be useless in proportion to 
their productiveness. 

It is a common practice with clergymen of 
the high school to elucidate their arguments 
by such sophistical reasoning as we have just 
been considering. By comparing themselves 
to seals, whether of iron or gold, or to pipes, 
of lead or wood, they by such means wish 
to make it appear that they have the power 
of granting or withholding the blessings which 
the word and ordinances of God, — the real 
channels of Divine grace, — impart. They 
seem not to be content with being the hand 
to use discreetly, or the voice to utter faith- 
fully, the word and ordinances of God. They 
lay claim to something more, that something 
being what no one out of the succession 
can possibly possess, — a something, too, so 
mysterious, that it is as incapable of being 
defined as the succession is of being demon- 
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strated. Hear once more Dr. Wordsworth 
(p. 217) :— 

" Q. You have before spoken of the Church of England 
as Protestant ; is she not then liable to a charge of incon- 
sistency and partiality in recognising the Holy Orders of 
the Church of Home, while she does not acknowledge 
those of such Protestant communities as do not possess 
Episcopal government; and does she not, it may be 
inquired, in so doing, prefer Romanists to Protestants ? 

"A. No. The Church of England does in no respect 
prefer persons, as such, to any other persons. But as the 
baptism given by Judas was the baptism of Christ, not 
less than that given by Peter or by John, and therefore 
the Primitive Church did not re-baptize those who had 
been baptized by Judas, but it did baptize those who had 
been baptized by John the Baptist ; and, in so doing, it 
did not prefer Judas to John, but it preferred the baptism 
of Christ, though given by Judas, to the baptism of 
John the Baptist, though given by John himself; so the 
Church of England prefers the Holy Orders of Christ, 
by whomsoever they may be given, to a commission from 
man, whoever he may be. In this matter, therefore, 
she is resolved to 'follow the perfection of them that 
like not her, rather than the defect of them whom she 
loves.' " 

The perfection of Romish Orders ! ! ! The 
Church of England we are told follows this per- 
fection ! In what manner ? Where is the re- 

f 2 



68 Rome's orders not valid 

semblance between the Orders conferred by the 
one and the other ? And where does it say the 
Orders of the Protestant Communities are defec- 
tive ? When such strong assertions are made as 
Rome's Orders are perfect, and the Orders of the 
Reformed Churches not under Episcopal govern- 
ment (as that expression is understood) are 
defective, the Church of England must have 
spoken somewhere very plainly and pointedly on 
the matter, at least, one should have supposed so, 
to have justified Dr. Wordsworth in writing of 
it in the manner he has done. The incon- 
sistency and partiality of the Church of England 
would be complete indeed had it enjoined the 
following of the Orders of the Church of Rome 
and the rejecting of those of the Protestant 
Communities which do not profess "Episcopal 
government." We believe, on the contrary, that 
the Church of England utterly repudiates such 
witness as this, and we shall endeavour to 
show before we conclude that it authorita- 
tively holds the very reverse of the Doctor's 
statements. 

Dr. Wordsworth, it will be perceived in the fore- 
going question, asserts as really incontrovertible 
that the Church of England recognises "the 
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Holy Orders of the Church of Rome ! " and in 
the answer thereto he avers that the Holy Orders 
of the Protestant Communities which do not pos- 
sess Episcopal government are not "the Holy 
Orders of Christ," but only " a Commission from 
man," and, consistently with his reasoning there- 
fore, are not Churches. I have looked to "the 
Ordinal," from whence the Doctor deduces the 
recognition of Rome's Orders by the Church of 
England, but I have looked in Vain ; and I may well 
challenge Dr. Wordsworth to show it. I find in 
Article Nineteen, that " the Church of Rome hath 
erred, not in their living and manner of ceremo- 
nies, but also in matters of Faith," and the like 
it has never said of any Protestant Community ; 
so that proof to be of any worth as regards the 
recognition of Rome's Orders must be not only 
inferentially strong but directly given — neither of 
which, however, do we find in the present case. 
And as for the doctrine of Apostolic Succession, 
that is never once mentioned — not even once! 
Yet, from Dr. Wordsworth's book (p. 217) we 
are informed that it is " the root of all Christian 
Communion," as quoted from a sermon by Bishop 
Beveridge, and is "the very nerves and sinews 
of Apostolic Unity and Communion," as quoted 
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from Archbishop Bramhall. Now if this were the 
doctrine of the Church of England it would have 
formed, we may be sure, when such vast import- 
ance is attached to it, one of its Articles, and would 
have been otherwise prominently brought out. 
But this doctrine is nowhere to be found in any 
of its authorized documents ! How is this to be 
accounted for unless it be that it never held it ? 
And if it does not hold it, how can such strong 
language be employed by Dr. Wordsworth in its 
name ? Because there are Bishops, Priests, and 
Deacons, as also five other Orders in the Church 
of Rome, that fact does not necessarily constitute 
her a true Church; as well might we conclude 
that, because a crew of pirates has a captain and 
subordinate officers, they must have been duly 
commissioned by lawful authority 1 

Nor does the Church of England affirm that 
the special duties of ministers cannot be per- 
formed without such names being attached to 
the " Orders of Ministers in Christ's Church " as 
Bishops, Priests, and Deacons. It could not pos- 
sibly have contended for the names as being all 
scriptural. And from the fact of the names not 
being all scriptural, (and scriptural names to three 
Orders it would, I think, be impossible to find,) it 
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is not an inappropriate argument to say that, from 
so ostensibly weak a premise a strong dogmatic 
conclusion, — such as is generally drawn, — ought 
not to be deduced. When also so loose and 
objectionable a word as " Priest " has been em- 
ployed, — a word nowhere to be found in the New 
Testament, and, obviously, designedly excluded 
from it, — to describe a minister in Christ's Church, 
too great a stress ought not to be laid upon the 
phraseology of "the Prefade" on this matter. 
The spirit and not the letter should be our pole- 
star when considering its teaching. That this 
reasoning is perfectly legitimate and sound is 
further apparent when we examine into the 
manner in which the Preface has been carried 
out. In the first place we notice a marked dif- 
ference in the heading of the Ordination Services. 
There is €t the Ordering of Deacons," and " the 
Ordering of Priests," but not the Ordering of 
Bishops, only " the Consecration of Bishops ; " a 
distinction which is seen also in the services 
themselves, and in the wording of the Thirty- 
sixth Article. This fact may be said to establish 
that there are but two Orders or ministerial grades 
practically enforced, the third service being but 
a confirmation of the second formally to grant 
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authority for particular duties to experienced and 
fit persons, known to be such, in the second 
order, to secure an orderly and effective govern- 
ment over the Church. * If this is not the fact, 
then, consistently with the rigorous interpretation 
that the Church must have three distinct Orders 
and be limited to three, we shall be utterly at a 
loss to justify its adoption of a fourth ; for there 
is a fourth as practically enforced as a third. 
Archbishops are by the Ordination Services as 
much an Order as Bishops, the form for the one 
is, with the exception of " the Oath of due Obe- 
dience to the Archbishop," which bishops only are 



* In the Preface itself there is a similar striking dis- 
tinction. In the second clause it is enacted, " None shall 
be admitted a Deacon, except he be twenty- three years 
of age. . . . And every man which is to be admitted a 
Priest, shall be full four-and- twenty years old. And every 
man which is to be ordained or consecrated Bishop shall 
be full thirty years of age." Not, we see, admitted a 
Bishop, but "ordained or consecrated Bishop." Now 
the word " admitted " implies an entrance into some- 
thing (in the present case it can mean only an Order) 
from which the person was previously excluded. The 
language employed, therefore, indicates very plainly 
that Bishops are not raised or taken out of the 
Order of Priests, but only consecrated to an office in 
that Order. 
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required to make, — identical with the form for the 
other, and there is as great a progressive supe- 
riority in the Order of Archbishops as there is in 
that of Bishops. But there are but three Orders 
— Bishops, Priests, and Deacons, — then Arch- 
bishops are not an Order, which is contrary to 
fact. The conclusion we are compelled to come 
to here then is, that the word " Orders " in the 
Preface ought not to be understood in a narrow 
or restricted sense. It has a twofold sense. 
Orders are both ministerial and ecclesiastical. 
There is no higher ministerial power given to 
Bishops or Archbishops when they are ordained 
as such, than what was granted to them when 
they were admitted into the Order of " Priests/' 
Ministerially y therefore, they are all — Arch- 
bishops, Bishops, and Priests — but one Order. 
Ecclesiastically they are three Orders. Archdea- 
cons and Deans, though no Ordination Services 
are enjoined for the making of them, are likewise 
Orders. Bishops are not an Order in the same 
sense as Deacons and Priests are Orders. Bishops 
are an Order like unto Archbishops, Archdeacons, 
and Deans. In the former sense there are in the 
Church of England but two Orders — Deacons 
and Priests. In the Order of Deacons there are 
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no grades or different Orders ; * in the Order of 
Priests there are several, such as — Archbishops, 
Bishops, Deans, Archdeacons, Canons, and Priests. 
The parity of Order, therefore, of Bishops and 
Priests, as t€ Ministers in Christ's Church," is 
not touched by the Preface, or the Ordination Ser- 
vices, f We confess to a deficiency of explanation, 
and a laxity of diction in " the Preface," which we 
cannot sufficiently regret, though we imagine at 
the time it was written it was not expected such 
a subject would be so fruitful of heartburnings, 
rancour, and intolerance as it has since proved. 
From the spirit of the whole Book of Consecra- 
tion and the Articles we cherish the belief that, 

* "Though Archdeacons in these last ages of the 
Church have usually been of the Order of Presbyters, 

yet anciently they were no more than Deacons 

the principal Deacon of every Church." — Bingham: 
Antiquities of the Christian Church, vol. i., book 2, 
c. xxi., § 1. 

t It was not simply through humility, but probably 
as claiming their highest privilege, that we find Bishops 
anciently [that is, since the Reformation] styling them- 
selves Priests, and Ministers." — Rev. Wm. MaskeU,M.A.: 
Monumenta Ritualia Ecclesise Anglicanse, vol. iii., p. 84. 

" There are so many duties common to both Bishops 
and Priests, that we may regard the two degrees but 
one Order." — The same, vol. iii., p. 81. 
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could it have been foreseen the subject of Church 
government would have been raised into the vital 
question some have raised it, the nomenclature of 
its ministers would not have been given as we 
there find it, and greater pains would have been 
bestowed to make those nice distinctions which 
certainly do appear in the Book of Consecration, 
but which do not lie sufficiently upon the surface 
to prevent the Pharisaic boastings of those whose 
hearts have not been so touched as to believe im- 
plicitly and reverentially that cardinal doctrine of a 
standing or fallen Church, viz., " We are accounted 
righteous before God, only for the merit of our 
Lord Jesus Christ by faith, and not for our own 
works or deservings." (Article Eleven.) Had 
the love of God, who accepts every one "that 
feareth Him, and worketh righteousness" (Acts 
x. 35) actuated them ; were they imbued with the 
same spirit as the Apostle who wrote " But God 
forbid that I should glory, save in the cross of 
our Lord Jesus Christ, by whom the world is 
crucified unto me, and I unto the world, for in 
Christ Jesus neither circumcision availeth any- 
thing, nor uncircumcision, but a new creature, 
and as many as walk according to this rule, 
peace be on them, and mercy, and upon the Israel 
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of God '* (Gal. vi. 14 — 16), and who also wrote 
tc Grace be with all them who love our Lord Jesus 
Christ in sincerity " (Eph.vi. 24), we should not 
have to lament, on the one hand, a past and pre* 
sent hard-hearted intolerance and bigotry towards 
many loving and worthy advocates of truth, and, 
on the other, a culpable and unreasonable par* 
tiality and favour towards the upholders of a rank 
and hateful heresy. 

While, however, the word " Orders " as ex- 
pressed in the Preface cannot be defended in a 
narrow sense, we can consistently maintain the 
" Offices " they refer to, which is the main thing. 
Now, we believe, in all Protestant communities 
these Offices are to be found, and hedged in with 
such regulations as are considered to secure and 
promote their due discharge. That the Episco- 
pal office is exercised in most Reformed Churches 
by several instead of one, is a system that does 
not vitiate the office, and cannot, so long as apos- 
tolic practice or precedent is regarded €f with re- 
verend estimation," and there stands recorded 
" In the multitude of counsellors there is safety ." 
(Prov. xi. 14.) The ordination of the seven dea- 
cons, as stated in the 6th chapter of Acts, was 
performed by the twelve apostles conjointly. The 



in England's church. 77 

men were selected by " the multitude of the dis- 
ciples," " whom they set before the apostles ; and 
when they had prayed they (the apostles) laid 
their hands on them." Such was the most pri- 
mitive way of ordaining deacons in the Church 
of Christ. It is consistent with Scripture for one 
alone to exercise such an office, — though, we 
think, only under special circumstances, — but it 
is at least equally consistent therewith for several 
to unite in the discharge of it ; and practically the 
Church of England follows this system as a rule. Its 
Ordination Services cannot be gone through with- 
out the co-operation of others besides the bishop, 
who is, therefore, simply primus inter pares. 

But we are told unless the office of a bishop 
in the power of ordaining is made a distinct 
order as well as office, superior to that of presby- 
ter, the Episcopal office cannot be exercised ; or, 
what amounts to the same thing, a mere presby- 
ter cannot be invested with the power of ordina- 
tion. Neither Scripture nor reason forbids the 
exercise of such authority by presbyters. The 
performance of the Service of Ordination is only 
an occasional service, and is, in the Gospel dis- 
pensation, an inferior part of its constitution. 
When St. Paul magnified his office as an apostle, 
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he did not regard the imposition of hands as the 
superior part of it. (2 Cor. iii. 1 — 11.) He 
often dilated with solemn earnestness upon the 
necessity of preaching, as every reader of his 
epistles knows, and made the wide proclamation 
of the Gospel message, " in season and out of sea- 
son/' his paramount duty ; but as to perpetuating 
the office of the ministry by systematic and well- 
defined rules he is comparatively silent ; so that 
we may justly infer, if the Word of truth is to 
be rightly divided with reference to the subject 
of Ordination, and its importance weighed by the 
testimony given to it by Scripture, it becomes, 
though important, in truth insignificant when 
compared, or brought into juxtaposition, with 
u the glory that excelleth." We conclude then, 
that, as a " minister of the New Testament," 
invested as he is with the glorious ministration 
of the Spirit (2 Cor. iii. 8), performs the highest 
Gospel office, every other service is in subordina- 
tion thereto, and he can, in consequence, con- 
sistently lay claim to the discharge of all offices 
in the Church — subject of course to proper 
regulation — as of right. 

The classical maxim, "Par in parem non 
habet imperium," which has been advanced as 
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• 

an argument against every form of government in 
the Church except an exclusive diocesan episco- 
pacy, has no force in it whatever, when applied to a 
non-Episcopal Church which is effectively go- 
verned, because it is contrary to the nature of 
government to be without power or command. 
That there is truth in the maxim when properly 
applied no one can question, but to make it 
assert the impossibility of government in a Church 
without diocesan bishops, is doing violence to 
facts and to reason as well as to Scripture. 

That jurisdiction can be exercised by the 
Church collectively, Scripture sufficiently warrants 
our asserting. For instance, — " if he neglect to 
hear the Church, let him be unto thee as an 
heathen man and a publican." (Matt, xviii. 17.) 
" Now, I beseech you, brethren [all that be in 
Rome called to be saints], mark them which 
cause divisions and offences contrary to the doc- 
trine which ye have learned ; and avoid them." 
(Rom. xvi. 17.) And one particular dissension, 
that about circumcision, we have recorded was 
settled by "apostles, elders, with the whole 
Church ; " and these not only settled this difficult 
question, but they also "sent chosen men of 
their own company to Antioch with Paul and 
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Barnabas; namely, Judas surnamed Barsabas, 
and Silas, chief men among the brethren (see 
Acts xv.), who, €t being prophets also themselves, 
exhorted the brethren with many words, and 
confirmed them/' (ver. 32). Then, as to Or- 
dination in particular ; while the seven deacons, 
of whom we read in the sixth chapter of the 
Acts (vers. 1 — 6) were chosen by the multitude 
of the disciples, they were set apart, consecrated, 
or ordained, for their peculiar work by the twelve 
apostles conjointly. Such instances of primitive 
ecclesiastical practice should surely have prevented 
the advocates of an exclusive diocesan episcopacy 
dogmatizing, and generally so offensively, as they 
have done on this subject. The like result, too, 
should have followed their examination of the 
histories of Timothy and Titus. We know that 
Timothy was deputed by Paul to settle the affairs 
of the Church at Ephesus, and apparently in his 
stead, the Apostle having been compelled hastily 
to leave it in consequence of the tumult caused 
by Demetrius and his craftsmen (Acts xx. 1) ; and 
the First Epistle to Timothy, which relates to the 
proper fulfilment of such duties, seems to have 
been written in consequence, Timothy having 
been, at the request of Paul, left behind. But 
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this occasion was evidently accidental and emer- 
gent ; and as he was not required, so far as we 
are scripturally informed, to be a permanent dio- 
cesan bishop, but simply to complete the organi- 
zation of an infant Church, his history would 
rather establish the divine rights of an evan- 
gelist than those of a diocesan bishop. Timothy 
remained at this time at Ephesus only a short 
while, for he soon after accompanied the Apostle 
in his travels, and appears to have been with him 
when he sent to Ephesus from Miletus for the 
elders of the Church (ver. 4, 17), to whom, and 
not to Timothy, was entrusted the permanent 
care of the Church of God in that place. The force 
of the argument, therefore, that Timothy was si 
diocesan bishop, is destroyed. Further, the work 
assigned to Timothy by the Apostle (and this at 
the time he expected to close his earthly career, 
and therefore his charge is of the most solemn 
and forcible import,) was that of an evangelist. He 
writes to his " dearly beloved son," " Watch thou 
in all things, endure afflictions, do the work of an 
evangelist, make full proof of thy ministry. For 
I am now ready to be offered, and the time of my 
departure is at hand." (2 Tim. iv. 5, 6.) Had 
Timothy, therefore, remained at Ephesus as a 
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diocesan bishop, he would have been setting aside 
and totally disregarding this most solemn charge 
of the Apostle ; for the work of evangelists, says 
Eusebius, is "to lay the foundation of churches 
in barbarous nations, to constitute them pastors, 
and, having committed to them the cultivating of 
those new plantations, they passed on to other 
countries" All reference, therefore, to Timothy 
to support dogmatically diocesan Episcopacy as a 
distinct office of Divine institution, and neces- 
sary, as some affirm, to the being of a Church, 
is discountenanced by Scripture. 

The appeal to Titus for the like purpose equally 
fails. His work was precisely similar to that 
which was assigned to Timothy, and apparently 
under very similar circumstances. "For this 
cause," writes the Apostle, "left I thee in Crete, 
that thou shouldst set in order the things that 
are wanting [or left undone], and ordain elders 
in every city, as I had appointed thee." (Tit, i. 5.) 
He was left in Crete; but the Apostle did not 
wish him to remain there, for he says in the 12th 
verse of the 3d chapter, "When I shall send 
Artemas unto thee, or Tychicus, be diligent to 
come unto me to Nicopolis : for I have deter- 
mined there to winter." Titus, like Timothy, 
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was an evangelist. " If," writes Dr. Whitby, "by 
saying Timothy and Titus were bishops, the one 
of Ephesus, the other of Crete, we understand that 
they took upon them these Churches, or dioceses, 
as their fixed and particular charge, in which they 
were to preside for the term of life, I believe that 
Timothy and Titus were not thus bishops; for 
both Timothy and Titus were evangelists/' 

The other examples adduced from Scripture to 
support the distinctive character of the Episcopal 
office are St. John's addresses to the " angels " of 
the seven Churches of Asia in the Revelation; 
these angels, it is contended, being single persons 
invested with the chief authority in the several 
Churches. But these epistles to the seven 
Churches, especially when read in connexion with 
other portions of Scripture, prove rather that 
they were not the sole arbiters of doctrine, nor 
had the sole responsibility of the government of 
the Church. If we take, for instance, the first 
epistle, addressed to the angel of the Church of 
Ephesus, we find everything done therein ascribed 
to the general body of the Church, and not to the 
angel alone. One of the things approved by our 
Lord was the trial of some who pretended to be 
apostles, and the judgment of the Church there- 

q 2 
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upon. " These things saith He that holdeth the 
seven stars in his right hand, who walketh in the 
midst of the seven golden candlesticks ; I know 
thy works, and thy labour, and thy patience, and 
how thou canst not bear them which are evil : and 
thou hast tried them which say they are apostles, 
and are not, and hast found them liars." (Rev. 
ii. 1, 2.) The Church at Ephesus trying them 
that claimed to be apostles 1 and the trial ap- 
proved ! ! But such application of the personal 
pronoun "thou" is not always admitted. As 
Archbishop Potter says — in "A Discourse of 
Church Government/' c. iv. — it is the angels who 
" are praised for all the good, and blamed for all 
the evil which happened in their Churches. The 
angel of Ephesus is commended because he could 
not bear them that were evil, and had tried those 
who called themselves apostles and were not so ; 
which seems to imply that he had judicially con- 
victed them to be impostors." Now it is clear 
that the epistles were either addressed to the 
angels alone, or to the Churches with the angels. 
That they were addressed to the latter, and not 
exclusively to the former, is the only interpreta- 
tion that can be consistently maintained. Had 
they been addressed to the angels alone, it is not. 
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likely that they would, from the severe censures 
they contain, ever have been publicly communi- 
cated by them to the Church at large. They 
would certainly have refrained from exposing 
their real character to the people under their 
authority; and the more severe the rebukes, while 
there was the greater necessity for their im- 
pressing the collective Church with them, the 
greater the likelihood for their being withheld* 
As a natural consequence, from corruption and 
indifference in the angels, no other result could 
reasonably be expected. There is no need, how- 
ever, for searching into the internal evidence of 
the several epistles for proof of their being ad- 
dressed to the Churches, because the inspired 
divine has declared it to be so. These are his 
words : — " John to the seven Churches which are in 
Asia : Grace be unto you, and peace, &c. I was 
in the Spirit on the Lord's day, and heard behind 
me a great noise, as of a trumpet, saying, I am 
Alpha and Omega, the first and the last : and, 
What thou seest write in a book, and send it unto 
the seven Churches which are in Asia ; unto Ephe- 
sus, and unto Smyrna, and unto Pergamos," &c. 
(Rev. i. 1, 10, 11) ; and at the conclusion of each 
epistle, there are these words added, "He that 
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hath an ear to hear, let him hear what the Spirit 
saith unto the Churches" Each letter, therefore, 
was the speech of the Spirit spoken unto the 
Churches. This testimony is so directly to the 
point, and so plain, that no array of names of 
learned interpreters, and no quotations from their 
works, notwithstanding our great respect for the 

authors, can weaken it. Our first submission is 

• 

due to John, who was "in the Spirit," and who 
wrote at the command of €S one like unto the Son 
of man." The utmost latitude of interpretation 
that we can give to the word " angel" (and which 
appears to be the true one) is, that he was the 
president in the Church's deliberative assemblies. 
It was a term with which the Jews were familiar, 
as they gave the same name to the president of a 
synagogue. It was a name of an office rather 
than of an order, and seems precisely analogous to 
that which is adopted in a thousand instances in 
worldly matters in our own day, when one of a 
society* or company is preferred or elected to pre- 
side over it. 

There is another most ill-digested statement 
advanced in the same work (c. iv.) by Archbishop 
Potter concerning these angels, which it is as well 
to notice, to show, while it sounds very plausible, 
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how erroneous commentators can be when they 
have a case to make out. " There are several 
arguments," writes the Archbishop, "which 
prove that the angels were men of eminent 
station and authority. For, whereas the Churches 
are only called candlesticks, the angels are re- 
sembled to stars, which give light to the candle- 
sticks ; which is a very fit emblem of those who 
succeeded in the place of the Apostles, whom our 
Lord calls the light of the world, and resembles 
to candles, which, being put into candlesticks, 
give light unto all that are in the house." The 
angels are here resembled to " stars which give 
light to the candlesticks " ! This is not to be 
found in the text. The passage stands thus : 
(Rev. i. 12), "I turned to see the voice that 
spake with me. And being turned, I saw seven 
golden candlesticks ; and in the midst of the seven 
candlesticks one like unto the Son of man, clothed 
with a garment down to the foot, &c. ; and his 
countenance was as the sun shineth in his 
strength." St. John says nothing about stars 
giving light to candlesticks; the phrase is a 
pure invention. Nor can we allow the Arch- 
bishop's transition of metaphor from stars to 
candles. The stars, it is written (ver. 20), were 
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in the right hand of Him who was in " the midst 
of the seven candlesticks." The Archbishop, by 
making stars into candles, with more audacity 
than wisdom, takes them out of the hand of the 
Son of man, and puts them into candlesticks ! 
The object is apparent. By leaving them as 
stars in the right hand of the Son of man, that 
fact would imply they were governed and directed 
by Him; but by making them candles and 
placing them in the candlesticks, that would imply 
their dignity and superiority! Thus the Arch- 
bishop, with extraordinary effrontery, contrives to 
render the seven candlesticks, "which are the seven 
Churches," nothing more than instruments whereon 
the candles or the angels may be made more con- 
spicuous ! Such reasoning is past toleration. 

I have been led — I trust not disadvantageously 
— into a general survey of some of the leading 
arguments for the exclusive validity of the Epis- 
copal office ; and the result of the investigation, if 
I mistake not, is at least this — that the argument 
is not all on the side of the upholders of that 
doctrine. To me it seems as if such advocates 
were so deeply imbued with prejudices, that the 
Scripture and common sense shed upon them 
their light in vain. By their undue partiality they 
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stumble on and on, injure the cause they profess 
to serve, and crucify, as I am sure they often 
must, their best affections. In short, the mis- 
chiefs that have ensued from their unholy and 
bigoted warfare are incalculable. 

It ought to be evident — unmistakably so — to 
eveiy one who has the least knowledge of the 
Mosaic and Christian dispensations, that there is 
a grand distinction, with respect to our present 
subject, namely, the precise manner in which 
everything connected with the appointment of the 
Levitical priesthood was detailed in the cere- 
monial law, and the comparative neglect with 
which the appointment of the clergy is treated 
in the New Testament. 

The Church of England, be it remarked, does 
not rest solely for the establishment of the three 
Orders — Bishops, Priests, and Deacons — upon 
the instructions conveyed in the New Testament, 
but adds thereto the testimony to be found in 
"ancient authors." This reference may be re- 
garded as supporting Scripture on this subject; 
but the addition, nevertheless, is in reality an 
admission of the weakness of inspired testimony. 
Preconceived ideas may have invested passages of 
Scripture with a colouring which maturer investi- 



90 rqme's orders not valid 

gation would have modified if it did sot dissipate. 
However this may have been, Scripture evidently 
was not thought by the writers of the Articles 
to be so plain that only one plan of Church 
government could be gathered from its pages. 
And it seems to have been quite lost sight of by 
many, or rather they will not see it, that though 
the English Church established a system for its 
own orderly government, it did not declare that 
there cannot be, and ought not to be, any other 
ecclesiastical system of government in the Church 
save the precise one it had itself propounded. 
Other systems were in operation at the time the 
Thirty-nine Articles were written, yet the Church 
did not publicly denounce them as defective in any 
respect, but, on the contrary, framed an Article 
on purpose to include them as right and valid ! 
And when it did so, it was really stepping out of 
the path which it otherwise uniformly walked in, 
which was to prescribe nothing but for its own 
people only. 

Respecting the word " Orders " in the " Pre- 
face," as already discussed, its proper meanings 
are revealed by the practices enforced. Respect- 
ing the word " Offices," where the practice 
enforced would likely mislead, it is counteracted 
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by an Article. Here, again, therefore, we see 
the Church of England has not the narrow views 
of Church government which have been ascribed 
to it. And on reviewing the whole question, so 
far as it has been as yet unfolded, we have, 
I think, the satisfaction of seeing how trifling 
are the differences, practically, in its form of 
Church government, and how closely analogous 
it is in its principles, to the rest of Evangelical 
Christendom. 

I must now take some notice of the extraor- 
dinary reference Dr. Wordsworth makes in the 
passage last quoted from his work, wherein he 
endeavours to show the consistency of the Church 
of England in recognising "the Holy (!) Orders 
of the Church (!) of Rome," and her not acknow- 
ledging those of "Protestant communities" (!) 
which do not possess Episcopal government. The 
reference is to the baptism of John and the 
baptism of Christ. He says, — " the primitive 
Church did not re-baptize those who had been 
baptized by Judas, but it did baptize those who 
had been baptized by John the Baptist," — thereby 
proving, as he appears to imagine, there was no 
preference of persons. If Dr. Wordsworth holds 
that the baptism of John and the baptism of 
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Christ were one and the same thing, then — 
unless Dr. Wordsworth is prepared to charge 
John, " the voice" of Christ, with having usurped 
an office which did not belong to him, — Judas 
was preferred to John the Baptist ; and, if they 
were not the same, then the reason is clear why 
those who were baptized by John were re-baptized 
(if I may so speak) by the Apostle Paul. (Acts 
xix. 5.) I suppose the Doctor does not dissent 
from what is so apparent, that they were 
different baptisms, — indeed, he implies as much 
when he makes a distinction between the orders 
of Christ and a commission from man, which is 
his analogy to the two baptisms. The primitive 
Church, then, had not to choose between the bap- 
tism of John and the baptism of Christ. These 
baptisms were not rival baptisms. All "prefer- 
ence/ 9 therefore, was out of the question. The 
Doctor, clearly, starts with a wrong premiss; 
so that his conclusion, wherein he says "the 
Church of England prefers the Holy Orders of 
Christ by whomsoever they may be given to a 
commission from man, whoever he may be," though 
in itself true, fails in the sense Dr. Wordsworth 
intends we should understand it. The Doctor 
wishes us to believe that the Orders conferred 
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by Rome are the Holy Orders of Christ, and 
the Orders of the Protestant communities merely 
a commission from man. Were this assertion 
transposed it would be easy of proof, whereas 
it is now incapable of it. The Doctor's position, 
we assert, is entirely untenable. It is so, because 
he holds, first, that the Apostolical Succession is 
essential to the validity of Orders ; and, secondly, 
that the duties enjoined in the Orders of the 
Church of Rome are to be regarded as a commis- 
sion from Christ. " The Church of Rome/' he 
writes, "was only one of the channels through 
which the Apostolic commission flowed, and not 
the source from which it rose." 

The doctrine, that the Apostolic Succession is 
essential to the validity of Orders in the Church 
of England, is a doctrine, as I have already 
stated, of which the Church of England knows 
nothing. Without fear of its being gainsayed, 
it may be asserted, it exists only in the ima- 
ginations of some of its members. Before I 
close this work, I think, I shall be able con- 
vincingly to prove that the Church of England 
repudiates the doctrine, not, perhaps, in so many 
words, but in fact ; inasmuch as, when its Orders 
have been assailed, it never resorted to such an 
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expedient to support them, and her Articles and 
Formularies are opposed to its recognition. When 
Dr. Wordsworth brings it forward in support of 
his position he assumes it, and necessarily so, for 
he cannot find it declared by the Church of 
England, nor can he find it acted out as a 
doctrine worthy of belief in the Church of Home. 
The former is silent, and the latter, though she 
professes to have it, has it not, because there 
cannot be such a thing without an Apostolic 
commission, and an Apostolic commission in the 
Church of Rome has long, long ceased to be. 
This, her Ordination Services abundantly testify. 
In proof of the truth of this statement I shall 
cite an example or two from " the Pontifical/' 

In the Ordination of priests, the ordaining is 
in the following manner and words : the hands 
of all being anointed and consecrated — after a 
peculiar fashion, which I shall not stay to de- 
scribe — the Pontiff wipes his thumb with the 
bread-pith. He then delivers to each one suc- 
cessively a chalice with wine and water, and a 
paten with a host lying upon it ; they receive the 
latter between the fore and middle fingers ; and 
they touch, at the same time, the bowl of the 
chalice and the paten, while the Pontiff says 
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to each one (and this mark is the ordaining act) 
" Receive thou power to offer sacrifice to God, and 
to celebrate masses, both for the living and the 
dead. In the name of the Lord. Amen!!/" 
We can now well understand why Dr. Words- 
worth assumed that the Apostolic commission 
flowed in the channel of the Church of Rome, 
and asserted likewise without proof that Christ 
was the source of it ! 

Again : " Dost thou promise to me and my 
successors .... reverence and obedience " ? — 
Answer, " I do." " Seeing, dearly beloved sons, 
that the matter which you are about to handle 
is very perilous, I admonish you, that before you 
proceed to the celebration of Mass, you diligently 
learn, from other priests skilled and disciplined 
in the same, the ordinary of the whole Mass, and 
the consecration of the host, and the breaking 
and partaking thereof." Then the Pontiff blesses, 
in solemn pomp, the priest, still kneeling before 
him, saying, "The blessing of God Almighty, 
the Fa tfr ther, the ^ Son, and the Holy ►£< Ghost 
descend upon you, that you may be blessed in 
the priestly order, and offer propitiatory sacrifices 
for the sins and offences of the people to Almighty 
God, to whom is honour and glory, for ever and 
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ever. Amen." If this is not taking the Name 
of the Holy Trinity in vain, and overturning the 
Gospel, I am at a loss to know what else to say 
it is, and yet it is an Apostolic commission, and 
Christ is the source of it ! ! ! 

The Rev. M. W. Foye, M.A., from whose work 
on " Romish Rites " I have just quoted, when re- 
viewing the Ordination Services in the Pontifical, 
and comparing them with the ancient rituals col- 
lected by Morinus, as also with the two simple 
rites prescribed for ordination in the fourth 
Council of Carthage, says, amongst other things : 
" That imposition of hands and prayer are the old 
and only rite of ordination. It is also the only 
scriptural rite ; it is the only rite prescribed in 
the Council of Carthage, in the so-called works of 
Denis the Areopagite, in the early Greek and 

Latin Fathers, and in the Greek rituals 

The Church of Rome has quite altered this rite 
doctrinatty and practically ; doctrinally, by the 
formal decree of the Council of Florence ; prac- 
tically, in the Pontifical ; for to the laying on of 
hands she expressly forbids that any prayer shall 
be annexed." He concludes his observations on 
the Ordination of Priests in the Church of Rome 
by remarking, " The Pontifical makes a sad mess 



in England's church. 97 

of the whole ordinance; and it may be greatly 
doubted whether, according to the ancient usage 
and scriptural practice, the Church of Rome now 
gives any true Orders at alL" Mr. Foye would 
not, I think, have " doubted " the invalidity of 
Rome's Orders had he not been somewhat averse, 
as elsewhere it seems he is — a weakness which 
other men h&ve had — to the otherwise inevitable 
conclusion that the English and other Reformers 
were not rightly ordained. It would offend many 
in the present day to think such men were with- 
out "true Orders ;" but we ought, I think, con- 
sidering the great work they performed, to be 
quite satisfied the Reformers had the best and 
truest of all Orders, just because they practically 
renounced their Popish Orders. (Jer. xxix. 8, 9, 15.) 
To declare that the Reformers were never rightly 
ordained by man is the declaration of a truth. It 
is a fact that cannot, without doing violence to 
truth, be disputed; and if this be so, let us not 
shun to declare it, nor resist to believe it. The 
consequences to some may appear to be awful and 
replete with mischief, but they are only so to the 
superstitious and the short-sighted. In the eco- 
nomy of the Church there must be order as well 
as truth; but order is not the end — truth is the 

H 
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end. Order is but the handmaid, oyer subservient 
to truth. When, therefore, truth is suppressed 
or annihilated by order, they are divorced, and 
order is no longer order, it is an incubus* By 
being perverted from its sacred use, it becomes 
the handmaid of error, and an enemy to truth* 
Its overthrow, then, is essential to the re-esta- 
blishment of order in its proper sense; and we 
part with it because we cannot part with truth. 
Marvellous indeed is the sorcery that can so 
bewitch as to allure the opposers of Antichrist 
into approvers and upholders of its Orders,— 
that can so charm and fascinate as to induce 
them to be the zealous advocates of a pestilence 
that walketh in the darkness of a fearful apostacy 
— of a destruction that wasteth in the noonday of 
Gospel light ! Hence we learn that the order of 
which some boast is but a pretentious rival, and to 
uphold it is the very essence of schism. Know- 
ledge, therefore, owns it not, and zeal excludes it 
from the newly organized Church. 

There are no evil consequences to fear from 
confessing that the Reformers were not rightly 
ordained ; the danger has ever been, and still is, in 
not confessing it. Had this truth been believed, 
what a pentecost of blessings might the Church 
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not have received — what might it not have accom- 
plished ! Even now, were it acted out, how soon 
would intolerance, bigotry, and persecution — ay,, 
persecution in the mild but austere form of scorn 
and contempt — flee away; and then how tri- 
umphant might not truth and love be ! 

I shall now give a quotation from the Service 
" of the Consecration of a Bishop Elect " in the 
Pontifical. The following Apostolical (!) resolu- 
tions occur in the " Form of Oath " (Forma Jura- 
menti) : — 

" I, N, Elect of the Church of iV, will, from this hour 
forth, be faithful and obedient to the blessed Apostle 
Peter, to the Holy Roman Church, and to our Lord, 
Lord N t Pope N, and to his successors canonically enter- 
ing. . . The Roman Popedom and the royalties of 
St. Peter, I shall help them to retain and defend, saving 
my Order, against every man. The rights, honours, pri- 
vilege, and authority of the Holy Roman Church, of our 
Lord the Pope, and his successors aforesaid, I shall give 
all diligence to preserve, defend, advance, and promote. 
. . . Heretics, schismatics, and rebels against the same 
our Lord, and his successors, I will persecute and fight 
against to the utmost of my power. • . So help me 
God, and these his holy Gospels." 

A man that can promise thus, to carry out in 
all its length and breadth the whole system of 
Popery, at the time he is (said to be) consecrated 

h 2 
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to the office of a Bishop, it surely exceeds one's 
utmost charity to acknowledge such an one to 
be truly ordained or consecrated for the work of 
a minister of the Gospel of Christ 1 

That there are some good interrogatories and 
proper answers to be found in the Roman forms 
of Ordination is only what we might expect 
when the aim is to deceive, " good words and fair 
speeches " being the characteristics of those who 
cause divisions and offences contrary to the doc- 
trine of the Apostle (Rom. xvi. 17, 18). But 
because irreproachable statements are to be 
found therein, why overlook, or regard as 
only venial, all the evil mixed up with them? 
Why the admission that, notwithstanding the 
mass of corruption with which the Ordination 
forms are encumbered, the Orders of the Church 
of Rome are true and valid? Such a conclu- 
sion as this militates against every notion an 
honest mind has of what is right, and a sensible 
mind of what is reasonable, so that we cannot do 
otherwise than denounce the arguments that have 
been bandied about from one to the other to 
support and bolster up such a conclusion as 
really nothing better than plausible sophistries, 
or as based upon premises which are false 
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and anti-scriptural. If in the Church of Rome 
authority is given to its ministers to instruct 
out of the Scriptures, we know full well what 
that means; we know it cannot be at variance 
with what the Church of Rome holds. But 
even supposing that there is not this restric- 
tion, is such an authority to cover the ini- 
quitous requirements exacted, and make them 
all pass as of sterling value ? In worldly things 
men are not thus duped. The utterers of 
counterfeit coin would not have any chance of 
passing their base metal unless there was an 
impress which resembled that which is counter- 
feited. The authority to which we have re- 
ferred in the Church of Rome amounts to 
nothing more than the deceptive parts of the 
counterfeit coin, which, as is well known, do 
not enhance the value of the metal employed. 
The coin is really just as worthless with as with- 
out them. But without the imitation (which is 
the criminal act) the metal would not pass. So 
the Orders of the Church of Rome. Though 
mixed up with what is apparently unobjection- 
able, they are fundamentally erroneous, and con- 
sequently invalid. We moreover believe the 
illustration just given to be so just an one, that 
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we are warranted in adding that the introduction 
of an authority to instruct out of the Scriptures 
(which are rigorously excluded from the "States 
of the Church/' and perverted everywhere,) is 
a mockery, and really renders the Orders of 
the Church of Rome more highly objectionable 
than they would have been without it ; for it is 
the only part that causes them to pass current 
amongst simple people. 

Having now considered the chief arguments ad- 
vanced by the Apostolical Successionists, we shall 
turn our attention to the doctrine which the Church 
of England holds on the subject of Ordination ; 
and we hope that, by adducing its own authorita- 
tive declarations upon the point, we shall be able 
to show that in dogmatically maintaining the 
validity of its own Ordinations it has inferentiaUy 
«nd positively rejected those of Rome. 

The Preface to the Ordination Services in the 
Prayer-book of the Church of England is the first 
authoritative statement that we shall examine. lit 
is as follows : — 

"It is evident, unto all men diligently reading the 
Holy Scripture and Ancient Authors, that from the 
Apostles' time there have been these Orders of Ministers 
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in Christ's Church, — Bishops, Priests, and Deacons. 
Which Offices were evermore had in such reverend 
estimation, that no man might presume to execute any 
of them, except he were first called, tried, examined, 
and known to have such qualities as are requisite 
for the same; and also by public prayers, with im- 
position of hands, were approved and admitted there- 
unto by lawful authority. And, therefore, to the intent 
that these Orders may be continued, and reverently used 
and esteemed, in the United Church of England and 
Ireland, no man shall be accounted, or taken to be a 
lawful Bishop, Priest, or Deacon in the United Church 
of England and Ireland, or suffered to execute any of 
the said functions, except he be called, tried, examined, 
and admitted thereunto, according to the Form hereafter 
following, or hath had formerly Episcopal Consecration, 
or Ordination. 

" And none shall be admitted a Deacon, except he be 
twenty-three years of age, unless he have a Faculty. And 
every man which is to be admitted a Priest shall be full 
four-and-twenty years old. And every man which is to 
be ordained, or consecrated Bishop, shall be full thirty 
years of age. 

" And the Bishop, knowing either by himself, or by 
sufficient testimony, any person to be a man of virtuous 
conversation, and without crime ; and after examination 
and trial, finding him learned in the Latin Tongue, and 
sufficiently instructed in the Holy Scripture, may, at the 
times appointed in the Canon/ or else, on urgent occa- 
sion, upon some other Sunday or holyday, in the face of 
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the Church, admit him a Deacon, in such manner and 
form as hereafter followeth." 

Such is the Ordinal. It is referred to exult- 
ingly by High Churchmen (so called) to prove 
the exclusive validity of Episcopal Ordination, and, 
as a consequence, the validity of Rome's Orders. 
" Or hath had formerly Episcopal Consecration or 
Ordination » are the words upon which then- 
views entirely hang. When some clergymen in 
the diocese of Exeter originated a movement 
publicly to declare their non-concurrence with 
his Grace the Primate^s views on the doctrine of 
non-episcopal ordinations, the Rev. Christopher 
Bartholomew introduced in a published letter, 
which no doubt contained their best arguments, 
the clause just quoted. Their deliberate conviction 
was thus penned : — " And now, with reference to 
the judgment of our own Church, I will say 
shortly, that I consider the Ordinal to be the 
rightful interpretation of the Articles, and that 
the language of the Ordinal is impliedly exclu- 
sive is evident from the clause, ' no man shall be 
accounted or taken to be a lawful Bishop, Priest, 

or Deacon except he be called, tried, 

examined, and admitted thereunto according to 
the form hereinafter following, or hath had 
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formerly Episcopal Consecration or Ordination/ 
This last expression, taken in conjunction with the 
fact that Roman Catholic Priests conforming to 
the Church of England are not re- ordained, de- 
termines the exclusive character of the Church's 
judgment on this points (The italics are Mr. 
Bartholomew's.) So also Dr. Wordsworth. He 
quotes this Ordinal to prove, or to assist in 
proving, that the ministers of the Church of 
England "derive their commission from the 
Apostles," as well as to induce the belief that 
"the Church of England recognises none as 
having these cfrders (Bishops, Priests, and Dea- 
cons) except such as have received Episcopal 
Ordination." (T. A., p. 210.) 

Now, if "Episcopal Consecration or Ordina- 
tion " is to be taken in a general sense, then not 
only Roman Episcopacy, but Moravian, Scottish, 
Wesleyan, American Episcopacy, &c, cannot 
be consistently excluded. But such an interpre- 
tation is not, and will not be, we know, admitted. 
Then, either the language employed in the 
Ordinal is defective in explaining the views of its 
framers, or else it has a meaning different from 
that which has been so generally deduced from it* 

The question, then, resolves itself into this, — 
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Does u Episcopal Consecration or Ordination " 
and the clause " or hath had formerly Episcopal 
Consecration or Ordination " refer to the Epis- 
copacy of the Established Church of England 
only, or to Episcopacy of every section of the 
Church in which it may be acknowledged ? That 
they have a limited and not an unlimited inter- 
pretation I shall now strive plainly to show. 

It is a rule in the interpretation of all words 
occurring in a statute, the meaning of which 
is disputed, to find for them the explanation 
stated in the law. Now, nowhere can it be 
found that "Episcopal Consecration or Ordina- 
tion " refers to any Episcopacy out of the 
Church of England, but it can be abundantly 
«hown that these words apply exclusively to the 
Forms set forth in the Book of Common Prayer. 
This cannot be, perhaps, more conclusively and 
satisfactorily proved than by quoting the statute 
of 8 Eliz., c. 1, which is a declaration of the only 
manner Bishops have ever been recognised in 
the Reformed Church of England as true and 
lawful Bishops, and who alone have jurisdiction 
therein. The statute was set forth at a time 
wheal the authority of Bishops was, evidently, 
very generally impugned; hence the defence of 
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them. The statute, which I give entire, is as 
follows : — 

"8 Eliz., c. 1. An Act declaring the manner of 
making and consecrating of the Archbishops of this 
Realm to be good, lawful, and perfect. 

_ VA . "Forasmuch as divers questions, by 

DoubU respecting ^ rf 

the Consecration overmuch boldness of speech and talk 

of Bithops, &c. r 

among many of the common sort of 
people being unlearned, have lately grown upon the 
making and consecrating of Archbishops and Bishops 
within this realm, whether the same were and be duly 
and orderly done according to the law or not, which is 
much tending to the slander of all the state of the 
clergy, being one of the greatest states of this realm? 
therefore, for the avoiding of such slanderous speech, 
and to the intent that every man that is willing to know 
the truth, may plainly understand that the same evil 
speech and talk is not grounded upon any just matter or 
cause ; it is thought convenient hereby partly to touch 
such authorities as doth allow and approve the making 
and consecrating of the same Archbishops and Bishops 
to be duly and orderly done according to the laws of this 
realm, and thereupon further to provide for the more 
surety thereof as hereafter shall be expressed : First, it is 
very well known to all degrees of this realm that the 
late King of most famous memory, King Henry the 
Eighth, as well as all the clergy then of this realm in 
their several Convocations, as also by all the Lords 
Spiritual and Temporal, and Commons, assembled by 
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divers of his Parliaments, was justly and rightfully 
recognised and acknowledged to have the supreme 
power, jurisdiction, order, rule, and authority over all 
the state ecclesiastical of the same, and the same power, 
jurisdiction, and authority did use accordingly ; and that 
also the said late King, in the twenty-fifth year of his 
reign, did by authority of Parliament amongst other 
things set forth a certain order of the manner and form 
how Archbishops and Bishops within this realm and 
other his dominions should be elected and made, as by 
the same more plainly appeareth : and that also the late 
King, of worthy memory, King Edward the Sixth, did 
lawfully succeed the late King Henry his father in the 
Imperial Crown of this realm, and did justly possess and 
enjoy all the same power, jurisdiction, and authority 
before mentioned as a thing to him descended with the 
same Imperial Crown, and so now the same thing during 
his life : and that also the said late King Edward the 
Sixth, in his time, by authority of Parliament, caused a 
godly and virtuous book, entitled * The Book of Common 
Prayer and Administration of the Sacraments and other 
Bites and Ceremonies in the Church of England,' to be 
made and set forth ; not only for one uniform order of 
service, common prayer, and the administration of 
sacraments to be used within this realm and other his 
dominions, but also did add and put to the same book a 
very good and godly order of the manner and form, how 
Archbishops, Bishops, Priests, Deacons, and Ministers 
should from time to time be consecrated, made, and 
ordered within this realm and other his dominions, as 
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by the same more plainly may and will appear: and 
although, in the time of the late Queen Mary, as well 
the said Act and statute made in the twenty-fifth year of 
the reign of the said late King Henry the Eighth, as 
also the several Acts and statutes made in the second, 
third, fourth, fifth, and sixth years of the reign of the 
said late King Edward, for the authorizing and allowing 
of the said Book of Common Prayer and other the 
premises, amongst divers other Acts and statutes touch- 
ing the said supreme authority, were repealed, yet, 
nevertheless, at the Parliament holden at Westminster 
in the first year of the reign of our Sovereign Lady the 
Queen's Majesty that now is, by one other Act and 
statute there made all such jurisdictions, privileges, 
superiorities, and preeminences, spiritual and ecclesias- 
tical, as by any spiritual or ecclesiastical power or 
authority hath heretofore been or may be lawfully used 
over the ecclesiastical state of this realm, and the order, 
reformation, and correction of the same, is fully and 
absolutely by the authority of the same Parliament 
united and annexed to the Imperial Crown of this 
realm. And by the same Act and statute there is also 
given to the Queen's Highness, her heirs, and successors, 
Kings or Queens of this realm, full power and authority, 
by Letters Patent under the Great Seal of England, 
from time to time to assign, name, and authorize such 
person or persons as she or they shall think meet and 
convenient to exercise, use, occupy, and execute under 
her Highness, all manner of jurisdictions, privileges, 
preeminences, and authorities in any wise touching or 
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concerning any spiritual or ecclesiastical power or juris- 
diction within this realm or any her Highness's do- 
minions or countries : and also by the same Act and 
statute, the said Act made in the twenty-fifth year of 
the reign of the said late King Henry the Eighth, for 
the order and form of the electing and making of the 
said Archbishops and Bishops, together with divers other 
statutes touching the jurisdiction over the state eccle- 
siastical, is revived and made in full force and effect; as 
by the same Act and statute more plainly appeareth : and 
that also, by another Act and statute made in the said 
Parliament in the first year of the reign of our said 
Sovereign Lady, entitled ' An Act for the Uniformity of 
Common Prayer and Service in the Church and Adminis- 
tration of Sacraments/ the said Book of Common Prayer and 
of Administration of Sacraments and other the said orders, 
rites, and ceremonies before mentioned, and all things 
therein contained, with certain additions newly added 
and appointed by the said statute, is fully established and 
authorized to be used in all places within this realm and 
all other the Queen's Majesty's dominions and countries, 
as by the same Act amongst other things more plainly 
appeareth: whereupon our said Sovereign Lady the 
Queen's Most Excellent Majesty, being most justly and 
lawfully invested in the Imperial Crown of this realm 
with all authorities, preeminences, and dignities there- 
unto appertaining, and thereby having in her Majesty's 
order and disposition of the said jurisdiction, power, 
and authorities over the state ecclesiastical or temporal 
within this realm and other her Majesty's dominions and « 
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countries, hath by her supreme authority at divers time* 
since the beginning of her Majesty's reign, caused divers 
and sundry grave and well-learned men to be duly 
elected, made, and consecrated Archbishops and Bishops 
of divers Archbishoprics and Bishoprics, within this 
realm and other her Majesty's dominions and countries, 
according to such order and form, and with such cere- 
monies in and about their consecrations as were allowed 
and set forth by the said Acts and statutes and orders 
annexed to the said Book of Common Prayer before 
mentioned : And further, for the avoiding of all ambi- 
guities and questions that might be objected against the 
lawful confirmations, investing, and consecrations of the 
said Archbishops and Bishops, her Highness, in her 
Letters Patent under the Great Seal of England directed 
to any Archbishop, Bishop, or others, for the confirming, 
investing, and consecrating any parson elected to the 
office or dignity of any Archbishop or Bishop, hath not 
only used such words and sentences as were accustomed 
to be used by the said late King Henry and Xing 
Edward, her Majesty's father and brother, in their 
like letters patent made for such causes; but also 
hath used and put in her Majesty's said letters patent, 
divers other general words and sentences whereby 
her Highness, by her supreme power and authority, 
hath dispensed with all causes or doubts of any 
imperfection or disability that can or may in any wise 
be objected against the same; as by Her Majesty's 
said letters patent remaining of record more plainly 
will appear: so that to all those that will well 
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consider the effect and true intent of the said laws 
and statutes, and of the supreme and absolute autho- 
rity of the Queen's Highness, and which she by Her 
Majesty's said letters patent hath used and put in 
use in and about the making and consecrating of the 
said Archbishops and Bishops, it is and may be very 
evident and apparent that no cause of scruple, ambiguity, 
or doubt can or may justly be objected against the said 
elections, confirmations, or consecrations, or any other 
material thing meet to be had or used in or about the 
same ; but that everything requisite and material for that 
purpose hath been made and done as precisely and with 
as great a care and diligence, or ratehr the more than 
was ever the like done before Her Majesty's time ; as by 
the records of Her Majesty's said father and brother's 
time and also of her own time, will more plainly testify 
and declare : Wherefore for the plain declaration of 
all the premises, and to the intent that the same may 
the better be known to every the Queen's Majesty's 
subjects, whereby such evil speech as heretofore hath 
been used against the said high state of prelacy may 
hereafter cease : Be it now declared and enacted by the 
authority of this present Parliament, that the said Act 
and statute made in the first year of the reign of our 
Sovereign Lady the Queen's Majesty, whereby the said 
Book of Common Prayer and the administration of 
sacraments, with other rites and ceremonies, is autho- 
rized and allowed to be used, shall stand and remain 
good and perfect to all respects and purposes : and that 
such Order and Form for the Consecrating of Archbishops 
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and Bishops, and for the making of Priests, Deacons, 
and Ministers, as was set forth in the time of the said 
late King Edward the Sixth, and added to the said Book 
of Common Prayer, and authorized by Parliament in the 
fifth and sixth year of the said late King, shall stand 
and be in full force and effect, and that from henceforth 
be used and observed in all places within this realm and 
other the Queen's Majesty's dominions and countries; 
and that all Acts and things heretofore had, made, or 
done by any person or persons elected to the office or 
dignity of any Archbishop and Bishop, within this 
realm or within any other the Queen's Majesty's domi- 
nions or countries, by virtue of the Queen's Majesty's 
letters patent or commission, since the beginning of Her 
Majesty's reign, be and shall be, by authority of this 
present Parliament, declared, judged* and deemed at 
and from every of the several times of the doing thereof 
good and perfect to all respects and purposes : and that 
all parsons that have been or shall be made, ordered, 
or consecrated Archbishops, Bishops, Priests, Ministers 
of God's Holy Word and Sacraments, or Deacons, after 
the Form and Order prescribed in the said Order and 
Form how Archbishops, Bishops, Priests, Deacons, and 
Ministers should be consecrated, made, and ordered, be 
in very deed and also by authority hereof declared and 
enacted to be, and shall be, Archbishops, Bishops, 
Priests, Ministers, and Deacons, and rightly made, 
ordered, and consecrated: any statute law, canon, or 
other thing to the contrary notwithstanding." 

After the precise history, thus given in the Act, 

i 
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of what constitutes a legal and valid Bishop in 
the Church of England, we ought to have no 
doubt of either what a " Bishop/' or " Episcopal 
Ordination/' means when employed in any of 
the Formularies of the Church. 

It ought not to be overlooked that Queen 
Mary, — which means in this instance the Church 
of Rome, — repealed all the statutes which pre- 
viously had placed the ecclesiastical and spiri- 
tual supremacy in the Sovereign, as well as all 
the forms that had been enacted since the Re- 
formation for the due consecration of the Bishops, 
and in lieu thereof re-established the Popish 
forms, which clearly demonstrate that the Church 
of Borne knew full well that essential differences 
existed and were established by the Reformed 
Church. Again, the Reformed Church in the 
first year of Elizabeth's reign repealed the said 
statutes of Mary, re-established the supremacy in 
the monarch and revived the forms of Ordina- 
tion and Consecration used in the Church of 
England, which are equally as clear a testimony 
that the Church of England knew essential dif- 
ferences existed between the two Churches in 
both these respects. Each held the Acts and 
Statutes concerning the Church which both par- 
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ties made as having no authority, validity, or 
force. If there were any sanction given to Papal 
Episcopacy there is no statute law that I can 
discern which legalises it, and every Act that was 
passed and approved by the convocations of the 
clergy also, so far as I can discern, had reference 
solely to the forms approved of since the Church 
of England finally separated from Borne. 

There has been no alteration in the law re- 
garding Bishops from that time (1 Eliz.) to the 
present. In the 13th Eliz., c. 12, entitled, " An 
Act to reform certain Disorders touching Minis- 
ters of the Church/' though there is an excep- 
tion made in favour of inferior Ministers for their 
admittance into the Church of England without 
reordination, none is made for Bishops or Arch- 
bishops. The main portion of the Act is in these 
words : — 

" That the Churches of the Queen's 

All prietti, hav- . . . 

tag been come- Majesty s dominions may be served with 
otherwise than in pastors of sound religion, be it enacted, 
rised tempi 1 Ed. by the authority of this present Parlia- 

■ f u I bi°^rSe Z to i c«i ment » tbat evei T P ereon under the de 9 re * 
^ig^eed °f * Sisho P» which doth OT * haU P re " 
tton^lM^on tend t0 be a P rie8t 0r mini8ter of God ' 8 

pain of depriva- Holy Word and Sacraments, by reason 

of any other form of institution, consecra- 
i 2 
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tion, or ordering than the form set forth by Parliament 
in the time of the late King, of most worthy memory, 
King Edward the Sixth, or now used in the reign of our 
most gracious Sovereign Lady, before the Feast of the 
Nativity of Christ next following, shall, in the presence 
of the Bishop or guardian of spiritualities of some one 
diocese where he hath or shall have ecclesiastical living, 
declare his assent, and subscribe to all the articles of reli- 
gion which only concern the confession of the true Chris- 
tian faith, and the doctrine of the sacraments, comprised 
in a book imprinted, entitled, Articles whereupon it was 
agreed by the Archbishops and Bishops of both pro- 
vinces, and the whole clergy, in the Convocation holden 
at London in the year of our Lord God 1562, &c., on 
pain of deprivation." 

From this statute it is plain the former Acts, 
passed in Queen Elizabeth's reign, were of such 
an exclusive nature, that none but those who 
were ordained according to the established forms 
could be admitted to preach, or minister the 
sacraments, in the Church of England. The 
stringent clauses were in this last Act relaxed, 
but only in favour of those who pretended to be 
priests or ministers by reason of any other form 
or institution under the degree of a Bishop. It is 
abundantly clear, therefore, that, to be a legal 
and valid Bishop in the Church of England at 
that period, it was necessary that he should 
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be consecrated in the precise manner previously 
enacted. 

This Act of 13 Elizabeth continued in force till 
the Restoration in 1662, when the Act of Uni- 
formity became the law which anew required the 
forms of Ordination, as established in the Church 
of England, to be enforced without any exception 
whatever. 

We have seen by the Acts just examined that a 
legal Bishop in the Church of England must be 
one who has been consecrated precisely in the 
form and manner that had been established by 
the Convocation and Parliament. When we read, 
therefore, the exceptional clause in the Preface to 
the Ordination Services, st or hath had formerly 
Episcopal Consecration, or Ordination," the word 
" Episcopal " can alone refer to the Episcopacy 
established by law. This, I assert, is the only 
Episcopacy referred to. The word " formerly " 
may be thought to give a general instead of a 
limited interpretation to the Episcopacy men- 
tioned, by its evident allusion to a previous Ordi- 
nation; but this, of course, it cannot do, if 
"Episcopal" can only refer to English Episco- 
pacy. A glance at the history of the period will 
explain the true meaning which must be given to 
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this word ; and it will be seen that the Ordina- 
tions alluded to are those only which the esta- 
blished forms recognised. The clause just quoted, 
I have before stated, is considered as the authority 
for our recognizing the validity of Romish Orders ; 
its real meaning, therefore, is highly important 
That it has been grossly perverted from its true 
interpretation I shall now further unfold. It 
will suffice for this purpose if I at once quote 
from the 14 Charles II., c. 4, " An Act for the 
Uniformity of Public Prayers and Administration 
of Sacraments and other Bites and Ceremonies, 
and for establishing the form of making, ordaining, 
and consecrating Bishops, Priests, and Deacons in 
the Church of England." 

After a recital to the effect that in the first 
year of Queen Elizabeth there was one uniform 
order of Church Service compiled, and enjoined 
to be used by 1 Eliz., c. 2, it proceeds to say : — 

"Whereas, by the great and scandalous neglect of 
ministers in using the said Order or Liturgy so set forth 
and enjoined as aforesaid, great mischiefs and inconve- 
niences during the times of the late unhappy troubles 
have arisen and grown [alluding to the times of the 
Commonwealth], and many people have been led into 
factions and schisms, to the great decay and scandal of 
the reformed religion of the Church of England, and to 
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the hazard of many souls : For prevention whereof in 
time to come, for settling the peace of the Church, and 
for allaying the present distempers which the indisposi- 
tion of the time hath contracted," his Majesty, according 
to his declaration of 25th October, 1660, granted a 
Commission to review the Book of Common Prayer 
previously established. The Convocation assembled for 
this purpose, and they presented to his Majesty a Book 
of Common Prayer, with sundry alterations and addi- 
tions [being the same as is now extant], which Book his 
Majesty approved of and recommended to Parliament 
that the same should be used in all churches ; M in all 
parish churches and chapels within the kingdom of 
England, dominion of Wales, and town of Berwick- 
upon-Tweed, and by ALL that make or consecrate Bishops, 
Priests, or Deacons, in any of the said places, under such 
sanctions and penalties as the Houses of Parliament shall 
think fit." 

" Now in regard that nothing conduceth more to the 
settling of the peace of this nation (which is desired of 
all good men), nor .to the honour of our religion and the 
propagation thereof, than an universal agreement in the 
public worship of Almighty God, and to the intent that 
every person within this realm may certainly know the 
rule to which he is to conform in public worship and 
administration of sacraments, and other rites and cere- 
monies of the Church of England, and the manner how 
and by whom Bishops, Priests, and Deacons are and 
ought to be made, ordained, and consecrated. Be it 
enacted by the King's most excellent Majesty, by the 



120 home's orders not valid 

advice and with the consent of the Lords spiritual and 
temporal, and of the Commons in this present Parliament 
assembled, and by the authority of the same, that all and 
singular ministers in any cathedral, collegiate or parish 
church or chapel, or other place of public worship within 
this realm of England, dominion of Wales, and town of 
Berwick-upon-Tweed, shall be bound to say and use the 
Morning Prayer, Evening Prayer, celebration and admi- 
nistration of the Sacraments, and all other the public and 
Common Prayer, in such order and form as is mentioned 
in the said Book . . entitled the Book of Common 
Prayer," &c, &c. 

II. Every Parson or Vicar, &c, are in this second 
clause required " publicly to declare his unfeigned assent 
and consent to the use of all things in the said Book con- 
tained and prescribed in these words, and no other." 

" I, A. B., do declare my unfeigned assent and con- 
sent to all and everything contained and prescribed in 
and by the Book entitled the Book of Common Prayer, 
and Administration of the Sacraments and other Rites 
and Ceremonies of the Church, according to the use of 
the Church of England ; together with the Psalter, or 
Psalms of David, printed as they are to be sung or said 
in Churches ; and the form or manner of making, ordain- 
ing, and consecrating of Bishops, Priests, and Deacons." 

As " A. B." is not asked to give his assent and 
consent to the Romish forms of Ordination, are 
the upholders of its validity prepared to overturn 
this declaration— and they would be overturning 
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it if they added to it — which every minister has 
severally made ? I would not only remind these 
advocates that they have not only to prove that 
the Romish forms are so perfect, so pure, and so 
undoubtedly apostolic, that no objection could 
possibly be made against them, and were so re- 
garded at the time the Act of Uniformity was 
passed, but they have also to get over the diffi- 
culty that the assent and consent here given ex- 
cludes every other form and manner of making, 
ordaining, and consecrating Bishops, Priests, and 
Deacons for the Church of England, "A. B." 
being limited to this form and " no other !" 

m ^ ,_ „ " IX. Provided always, and be it en- 

What persom shall J 

not hold Ecciesias- acted, that from and after the Feast of 

tieal Promotion. 

St. Bartholomew, which shall be in the 
year of our Lord 1662, no person who is now incumbent 
and in possession of any parsonage, vicarage, or benefice, 
and who is not already in Holy Orders by Episcopal 
Ordination, or shall not before the said Feast-day of St 
Bartholomew be ordained Priest or Deacon according to 
the form of Episcopal Ordination, shall have, hold, or 
enjoy the said parsonage, vicarage, benefice, with cure 
or other ecclesiastical promotion, within this kingdom 
of England, or the dominion of Wales, or town of Ber- 
wick-upon-Tweed, but shall be utterly disabled and 
(ipso facto) deprived of the same. And all his eccleai- 
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astical promotions shall be void, as if he was naturally 
dead." 

In this clause we find " Episcopal Ordination" 
twice mentioned, but these words do not and can- 
not refer to Romish Episcopacy. 

" X. And be it further enacted, by the authority afore- 
said, that no person whatsoever shall thenceforth be 
capable to be admitted to any parsonage, vicarage, bene- 
fice, or other ecclesiastical promotion whatsoever, nor 
shall presume to consecrate and administer the Holy 
Sacrament of the Lord's Supper, before such time as he 
shall be ordained Priest according to the form and 
manner in and by the said Book prescribed, unless lie 
have formerly been made Priest by Episcopal Ordination, 
upon pain to forfeit for every offence the sum of 100/., 
and disability for one year." 

Which simply means, that as parsonages, 
vicarages, &c, during "the times of the late un- 
happy troubles/* that is, during the Common- 
wealth, had been taken possession of by persons 
who had not been episcopally ordained (we have 
seen, be it remembered, what legal Episcopacy is), 
it was enacted that if any had not been so or- 
dained Priest before or during those troublous 
times, according to the form set forth in the reign 
of Edward the Sixth, then in this case, to enable 
such to retain their benefices, it was necessary 
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that they should before the Feast of St. Bartho- 
lomew be ordained by these forms so set forth ; 
and from thenceforth, after this day so named, no 
person was to be admitted to any ecclesiastical 
promotion or dignity whatsoever before such time 
as he shall be ordained Priest, according to the 
form and manner in and by the Book prescribed, 
by the Act of Uniformity, unless he had formerly 
been made Priest by Episcopal Consecration by 
the former Ordination Services, declared to be 
valid in every respect by the Thirty-sixth Article, 
but which, as forms, were then soon to be abo- 
lished. To show still more clearly this point, I 
insert here the 27th clause : — 

" XXVII. Provided also that the Book of Common 
Prayer, and administration of the Saoraments and other 
Rites and Ceremonies of this Church of England, toge- 
ther with the form and manner of ordaining and conse- 
crating Bishops, Priests, and Deacons, heretofore in use, 
and respectively established by Act of Parliament in the 
first and eighth years of Queen Elizabeth, shall still be 
used and observed in the Church of England until the 
Feast of St. Bartholomew, in the year of our Lord 
1662." 

By the 9th section, then, I repeat, it became 
necessary for all who were possessed of any bene- 
fice, not episcopally ordained by the forms set 
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forth in the time of Edward the Sixth, to be or- 
dained by those forms, previous to the Feast of 
St. Bartholomew next ensuing, else all their 
ecclesiastical promotions would be void, as if 
they were naturally dead. 

By the 10th clause it was further enacted that 
after the said Feast of Bartholomew the revised 
Ordination Services should be alone used to 
render any about to be made ministers capable of 
being admitted to any benefice, or to consecrate 
and administer the Holy Sacrament of the Lord's 
Supper. Had not the exceptional clause under 
review, therefore, been added, it would have 
been necessary to have re-ordained all those who 
had been episcopally, legally, and validly ordained 
by the forms set forth in the time o£ King 
Edward the Sixth, by the newly revised forms 
established by the Act of Uniformity ! The 
objects of the Act were, clearly, to renew the 
validity of the former Episcopal Ordinations, and 
to establish those prescribed by the Act itself. 
The true meaning of the clause, then, " or hath 
had formerly Episcopal Consecration or Ordina- 
tion/' found in the Preface to the present Ordi- 
nation Services, is thus plain, and its necessity 
apparent. It refers exclusively to the Ordination 
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Services enjoined by King Edward the Sixth, 
shortly to be abolished as forms for Ordination, 
only respecting those who had been so ordained 
and consecrated, their legality and validity were 
to continue. Withdraw the exceptional clause, and 
then would it have been necessary for every mini- 
ster, though Episcopally, rightly, orderly, and 
lawfully consecrated and ordered, to have been 
re-ordained. In a new Ordinal or Preface to the 
Ordination Services, the clause would have to be 
expunged ; but its insertion at the time the pre- 
sent Ordinal was framed was inevitable. Its use 
was temporary ; it became obsolete when the last 
Bishop, Priest, or Deacon, who had been or- 
dained by the forms set forth in .King Edward 
the Sixth's time, died. 

The very name given to the Act, "the Act of 
Uniformity" one would have supposed would 
have excluded, in the case of Ordination, every 
other form but those enjoined by the Book of 
Common Prayer, especially as one of the Thirty- 
nine Articles — the Thirty-sixth — was drawn up 
to set our minds at rest upon this vexata qiuestio 
of rightful Ordination. But when a deep-rooted 
prejudice in favour of the Apostolical Succession 
lays hold of the mind, the ordinary landmarks are 
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totally insufficient, and not only so, but really the 

strongest barriers which words can rear up are 

rudely thrown down, and as it were removed to 

make way for it. The following clauses from 

this same Act will show this, and I trust will 

convince those even who have stoutly maintained 

the validity of Romish Orders in the Church of 

England that the charge has not been wantonly 

made : — • 

" XIIL And be it further enacted, by the authority 
aforesaid, that no form or order of Common Prayer, 
administration of sacraments, rites, or ceremonies shall 
be openly used in any church, chapel, or public place, or 
in any college or hall in either of the Universities, 
&c, &c, than what is prescribed or appointed to be used 
in and by the said Book." 

Surely, this clause excludes the Pontifical ! 
_ " XX. And be it further enacted, by 

Former Laws for 

the Uniformity of the authority aforesaid, that the several 

Prayers, &c, con- * 

firmed. good laws and statutes of this realm, 

which have been formerly made, and are now in 
force for the uniformity of prayer and administra- 
tion of the sacraments within this realm of England 
and places aforesaid, shall stand in full force and 
strength to all intents and purposes whatsoever for 
the establishing and confirming of the said book, en- 
titled ( the Book of Common Prayer and Administration 
of the Sacraments and other Bites and Ceremonies of 



in England's church. 127 

the Church, according to the use of the Church of 
England, together with the Psalter or Psalms of David, 
appointed as they are to be sung or said in Churches ; ' 
and the form or manner of making, ordaining, and con- 
secrating of Bishops, Priests, and Deacons hereinbefore 
mentioned to be joined and annexed to this Act, and 
shall be applied, practised, and put in use for the 
punishing of all offences contrary to the said laws, 
with relation to the booh aforesaid and NO OTHER." 

Surely, this clause, also, excludes the Pon- 
tifical! 

„ , , "XXVI. Provided always, that whereas 

Proviso in re- ' 

spect to the the Six and Thirtieth Article of the Nine 

Thirty-sixth . ... , , , 

Article of the and Thirty Articles, agreed upon by the 
Articles/ 7 Archbishops and Bishops of both pro- 

vinces and the whole clergy in the Convocation,' holden 
at London, in the year of our Lord one thousand five 
hundred sixty and two, for the avoiding of diversities of 
opinions and for establishing of consent touching true 
religion, is in these words following, viz., — 

" ( That the Book of Consecration of Archbishops ftnd 
Bishops and ordaining of Priests and Deacons lately set 
forth in the time of King Edward the Sixth, and con- 
firmed at the same time by authority of Parliament, 
doth contain all things necessary to such consecration 
and ordaining, neither hath it anything that of itself is 
superstitious and ungodly; and, therefore, whosoever 
are consecrated or ordered according to the rites of that 
book since the second year of the aforenamed King 
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Edward onto this time, or hereafter shall be consecrated 
or ordered according to the same rites: we decree all 
such to be rightly, orderly, and lawfully consecrated and 
ordered. 

" ' It be enacted, and be it therefore enacted by the 
authority aforesaid, that all subscriptions hereafter to be 
had or made unto the said articles by any Deacon, Priest, 
or ecclesiastical person, or other person whatsoever, who, 
by this Act or any other law now in force, is required to 
subscribe unto the said Articles, shall be construed and 
be taken to extend and shall be applied (for and 
touching the said Six and Thirtieth Article) unto the 
book containing the form and manner of making, 
ordaining, and consecrating of Bishops, Priests, and 
Deacons in this Act mentioned, in such sort and 
manner as the same did heretofore extend unto the 
book set forth in the time of King Edward the Sixth, 
mentioned in the said Six and Thirtieth Article; any- 
thing in the said Article, or in any Statute, Act, or Canon 
heretofore had or made to the contrary thereof in any 
wise notwithstanding.' " 

A reference is here made to the Ordination 
Services set forth in King Edward the Sixth's 
reign, which it is stated the whole convocation of 
the clergy in 1562 agreed upon "for the avoid- 
ing of diversities of opinions and for establishing 
of consent touching true religion." 

Is then the Pontifical so evidently pure and 
perfect, containing nothing "that of itself is 
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superstitious and ungodly/' that the Archbishops 
and Bishops of both Provinces and the whole 
Clergy thought it supererogatory for them to 
decree their unanimous opinion that all who were 
ordained by its forms were rightfully, orderly, and 
lawfully consecrated and ordered ? Are we thus 
to conclude ? If not, then is it clear that no par- 
ticular favour was shown to the Pontifical. But 
this conclusion falls short of the real state of the 
case. It may truthfully be said that, impliedly, 
Rome's Ordination Services were positively con- 
demned. In the first place, they were not con- 
tinued; and, secondly, as the Thirty-nine Arti- 
cles of the Church of England were drawn up 
not only to declare positive doctrine but also to 
refute acknowledged heresies, especially the errors 
and corruptions of the Church of Rome, we should 
be unable to understand the propriety of the 
negative approval of the English Book of Conse- 
cration as expressed in the Thirty-sixth Article 
thus, " neither hath it anything that of itself is 
superstitious and ungodly/' except as a positive 
condemnation of Rome's Orders. This phrase 
must have had reference to the services used ante- 
cedently in the Church of England, and it seems 
to say that, " though the clergy and people have 
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rightly regarded the Pontifical, which has hitherto 
been in use, as ' superstitious and ungodly/ the 
Church of England Book of Consecration, lately 
set forth and which we now formally approve of, 
cannot be so characterised." Thus, if this be so, 
does the Church of England and Ireland posi- 
tively condemn Rome's Orders, and that as 
" superstitious and ungodly ." 

From whatever points of view we look at the 
question,— and we need not I think multiply 
them, — it is clearly seen the Church of England 
does not hold the Orders of the false Church of 
Rome as valid; it inevitably follows therefore, 
that the recognition of them as, in any sense, 
sufficient for the due administration of the word 
and sacraments within the pale of the Church of 
England, is both civilly and ecclesiastically un- 
lawful. 

The relative position of the Church of Eng- 
land towards all Churches respecting ordina- 
tion is the same. Those ministers who have been 
instituted in the Presbyterian form, or in any 
form established by the Churches, Episcopal or 
otherwise, who seek to minister within the pale 
of the Church of England, must, as the law now 
stands, be reordained. The common boast, there- 
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fore, of the High Church party, as it is called, 
that the Church of England requires even the 
most gifted ministers in all non-Episcopal Churches 
to be reordained before they can assume any 
office within it, and does not so require from any 
ordained in the Church of Rome, is unfounded. 
Its requirements from all are alike. The Church 
of England makes rules only for itself; and to 
this agrees the opinion of Archbishop Leighton 
who, having been the subject of reordination, had 
well considered the question in all its bearings. 
Of him, it is said by his intimate friend, Bishop 
Burnet, in his " History of his own Time" (Ed. 
1553, vol. i., p. 194), that "he thought that every 
Church might make such rules of ordination as 
they pleased, and that they might reordain all 
that came to them from any other Church ; and 
that the reordaining a Priest ordained in another 
Church [true, of course] imported no more, but 
that they received him into orders according to 
their rules, and did not infer the annulling the 
orders he had formerly received." These two— 
" Sharp and Leighton," Bishop Burnet, proceeds 
to say, " were upon this privately ordained Dea- 
eons and Priests, and then .... were conse- 
crated publicly in the Abbey of Westminster." 

K 2 
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Our present practice towards Romish priests 
stultifies our common sense. It is not denied 
but confessed that before a man can be suffered 
to execute any of the arduous and sacred 
duties of the ministerial office it is requisite he 
should be "first called, tried, examined, and 
known to have such qualities as are requisite for 
the same/' but our practice declares as plainly 
as any words can, that none of these essential 
forms are necessary. See what has been detailed 
at pages 4 and 5, in the "form of abjura- 
tion used with Romanists on renouncing their 
apostate creed," and this will undeniably 
prove that we do not and cannot regard them 
as having been previously fit for any service 
in the Church; and yet, notwithstanding the 
Ordinal on these several points, and the course 
that is pursued towards a converted priest, we 
deem their Romish Orders valid ! If this were 
really the case, in consistency, we should be com- 
pelled to regard their Romish Ordination as a 
true and lawful mission, — that they were truly 
called according to the will of our Lord Jesus 
Christ, and the due order of this realm, to the 
ministry of the Church. We should have to be- 
lieve that every one ordained in the Church of 
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Rome was inwardly moved by the Holy Ghost to 
take upon himself the office to which he had 
been ordained ! ! I only add, Credat qui vult ! 

We may remark, that by our advising con- 
verts from the Church of Rome to make a public 
recantation of the damnable doctrines of that 
Church — which, as her professed adherents, they 
are supposed to have held — we are thereby ac- 
knowledging the necessity of a formal admission 
into the Church; and since the service is pri- 
vately introduced, that is, without public or legal 
authority, it is clear that, if the necessity of a 
public admission be maintained — of which there 
ought to be no doubt — we are substituting a 
private for a public form that has been already 
made and sanctioned suitable for the purpose, 
and this is no other than the Public Form of 
Baptism. In this form we have the confession of 
a true faith so plain and unequivocal, that the 
holding of it so set forth renders the denial or 
abjuration of the distinctive tenets of the Church 
of Rome unnecessary. The person who holds 
the fundamental verities of the Gospel, as therein 
explicitly unfolded, cannot hold the doctrines of 
the Church of Rome ; and as the convert from 
the Church of Rome never has ostensibly held 
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those verities, his public profession of them is 
essential to his admission into the Church. 
Some there are who will repudiate such a system 
as re-baptizing, as they do re-ordaining ; but the 
baptismal service of an apostate Church cannot 
be upheld as a rightful baptism, unless apostacy 
be truth. The form which admits within the en- 
closure of an apostacy cannot at the same time 
admit within the fold of the Church. It would 
be palpably absurd to say that it does.* Our 

* I do not work out this subject, because the proposi- 
tion I have here stated ought to be admitted as an axiom 
in the theology of the Church visible. I hope also it will 
be seen to follow as a natural corollary to the truths 
evolved in the arguments advanced on the invalidity of 
Rome's Orders. I however would cursorily remark that 
the baptism of the Church of Home is a mockery upon 
the Divine ordinance of the sacrament of baptism, ad- 
mitting, as she does, every kind of baptizer, even to that 
of Jews, Pagans, and Infidels ! In her Ritual of Bap- 
tism she has this Rubric or direction, " that though the 
ordinary minister of baptism be only a priest or deacon, 
yet, in the case of necessity, it may be done not only 
by a layman or woman that is a Catholic, but by a Jew, 
a Pagan, or an Infidel." The Church of Rome holding 
this doctrine will account for the cruelty, and obstinacy 
in that cruelty, the Pope has exhibited lately in the case 
known in this country and throughout the world where 
the English language is spoken, as " the Mortara abduo- 
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duty, then, towards converts from the false Church 
of Borne is sufficiently plain as the law now 

tion»" — an abduction sanctioned and persisted in because 
it was stated the infant son of the Jew Mortara had been 
secretly baptized by a maid servant ! Can such baptisms 
be received by the Church P Does the Church of Eng- 
land really admit such baptisms P If it does, then, upon 
the principle that " the receiver of stolen goods, know- 
ing them to be stolen, is as bad as the thief/' the Church 
of England is as culpable, as superstitious, and as here- 
tical on this subject of Baptism as the Church of Rome 
herself! It is known also that the Church of Home ac- 
knowledges baptism when performed clandestinely — to 
use a familiar expression — wholesale, as was the practice 
of Francis Xavier in India, who, when walking along a 
road or street, sprinkled water upon children in the name 
of the Holy Trinity ! In every case, whether the service 
is pompously performed, or whether so done as to be 
destitute of all formality, order, and even decency, there 
is the preposterous "opus operatum" — the talismanic 
charm of a few words,— as the alpha and omega of the 
rite, whereby the salvation of the baptized is secured ! 
Further, to admit the Baptism of the Church of Rome as 
valid is so unreasonable that we should have to admit 
the most irreconcileable contradictions. Dr. Wordsworth 
(T. A. 234) writes, " she [the Church of England] admits 
the Baptism and Holy Orders of the Church of Rome 
and thus communicates with her." Yet six lines fur- 
ther on he states, " the Church of Rome by making new 
articles of faith, in fact excommunicates herself, while in 
words she excommunicates others." Either way, or both 
ways, the Church of Rome is in a state of excommuni- 
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stands.* Whoever has been baptized and ordained 
by her, it is our most bounden duty not to recognise 
either rite. Generally — not always as to baptism, 
as we know, — our practice has been different ; but 
if this has been wrong — and who can doubt it ? — 
as no length of time can render it right, the 
sooner we alter it the better will it undoubtedly 
be for the welfare of the universal Church of 
Christ. And what is here recommended is not 
new. While it is in consistency with the views 

cation. But this cannot be if the Church of England 
" communicates " with her ! And again (at page 239) 
the Doctor writes, " The present Romish Church, by her 
corrupt and novel doctrines and practices, and by making 
those doctrines and practices to be terms of communion, 
has put herself out of communion with the truth, with 
the present Catholic Church, and also with her former 
Catholic self, and with the great Head of the 
Church, our blessed Lord and Saviour Jesus 
Christ, who is the way, the truth, and the life. M What 
possible wider separation can there be than is here 
stated, and truly stated ? The Church of Rome is out 
of all communion, yet the Church of England commu- 
nicates with her ! 

* To every minister, upon whom the responsibility of 
admission to baptism more directly rests, I beg to re- 
commend the perusal of the baptismal service " for such 
as are of Riper Years " that they may see, in connexion 
with our present subject, how appropriate it is. 
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propounded by the Church of England, it at the 
same time is in accordance with the practice of 
the early Church. Bingham, in his " Antiquities 
of the Christian Church » (Vol. II., Book IV., 
c. VII., § 8), states this as follows : — 

" Some canons require all such [persons ordained by 
heretics] without exception to be re-ordained. It was so 
in the Greek Church, at the time when those called the 
Apostolical canons were made. For the same canon that 
condemns re-ordinations in the Church, makes an excep- 
tion in the case of sucji who were ordained by heretics j 
pronouncing their ordination void, and requiring them 
to be ordained again. And this was generally the prac- 
tice of all those Churches, in the third century, which 
denied the validity of heretical baptism j for by much 
stronger reason they denied their ordinations. Therefore 
Firmilian, who was of this opinion, tells us also, that the 
Council of Iconium, anno 256, decreed, ' that heretics had 
no power to minister either baptism, or confirmation, or 
ordination.' " 

I believe the ^validity of Romish Orders is 
mainly upheld to support the doctrine of Apos- 
tolical Succession ; but if this doctrine be neces* 
sary — though I believe it to be most mischievous 
— it must no longer be maintained upon grounds 
wherein all law, both civil and ecclesiastical, is set 
at nought, and common sense outraged. 
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Let it be remembered "the Bishop of Borne 
hath no jurisdiction in this realm of England/' 
but jurisdiction of some sort he certainly has 
conceded to him, if the Bishops, Deans, Arch- 
deacons, and others of the Church of England 
and Ireland acknowledge the commission a priest 
of the Church of Borne holds as valid, for it is 
a commission which bears the signature of one 
who is either the Bishop of Borne himself, or of 
one who possesses power from him. A converted 
priest, holding a cure in the Church of England, 
has (hitherto) no other orders but what he holds 
from the Church of Borne, so that, when in 
compliance with the 137th Canon a Bishop, on 
his first visitation inspects his letters of orders, 
it would be his bounden duty to disallow and 
reject them. 

In the recognition of Bome's Orders as valid, 
several of the Canons ecclesiastical are set at 
nought. Amongst others, the 31st, 33d, 34th, 
35th, and 36th, may be more prominently ad- 
duced. In the 31st Canon the Orders of a 
priest of the Church of Borne are not given 
as there prescribed. The service as there en- 
joined is to " be done in the cathedral or parish 
church where the bishop resideth, and in the 
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time of Divine service [not the Mass !], in the 
presence not only of the Archdeacon, but of the 
Deacon and two prebendaries at the least, or 
(if they shall happen by any lawful cause to be 
let or hindered) in the presence of four other 
grave persons, being Masters of Arts at the least, 
and allowed for public preachers." I need scarcely 
remark this Canon is disregarded. 

In the 33d Canon it is laid down, " No person 
shall be admitted into Sacred Orders, except he 
shall at that time exhibit to the Bishop, of whom 
he desireth imposition of hands, a presentation 
of himself to some ecclesiastical preferment then 
void in that diocese." This Canon is also dis- 
regarded. 

In the 34th Canon it is enacted, " No Bishop 
shall henceforth admit any person into Sacred 

Orders which is not of his own diocese 

and hath taken some degree of school in either 
of the said Universities ; or, at the least, except 
he be able to yield an account of his faith in 
Latin, according to the Articles of Religion 
approved in the Synod of the Bishops and 
Clergy of this realm, 1562, and to confirm the 
same by sufficient testimonies out of the Holy 
Scriptures; and except, moreover, he shall then 
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exhibit letters testimonial of his good life and 
conversation, under the seal of some college of 
Cambridge or Oxford, where before he remained; 
or of three or four grave ministers, together with 
the subscription and testimony of other credible 
persons, who have known his life and behaviour 
by the space of three years next before." It is 
futile to say this Canon is likewise disregarded. 

In the 35th Canon it is enjoined that, " The 
Bishop, before he admit any person to Holy 
Orders, shall diligently examine him in the pre- 
sence of those ministers that shall assist him in 
the imposition of hands ; and if the said Bishop 
have any lawful impediment, he shall cause the 
said ministers carefully to examine every such 
person so to be ordered. Provided, that they 
who shall assist the Bishop in examining and 
laying on of hands, shall be of his cathedral 
church, if they may conveniently be had, or other 
sufficient preachers of the same diocese, to the 
number of three at the least ; and if any Bishop 
or suffragan shall admit any to Sacred Orders 
who is not so qualified and examined, as before 
we have ordained, the Archbishop of his province 
having notice thereof, and being assisted therein 
by one Bishop, shall suspend the said Bishop or 
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suffragan, so offending, from making either 
Deacons or Priests for the space of two years." 
This Canon was not written for the due or- 
dination of the Romish clergy, but for the 
clergy of the Church of England. It is clear 
the first part of it is disregarded, and the latter 
portion, it is superfluous to remark, as affects the 
Romish hierarchy, is a dead letter. 

In the 36th Canon it is declared, that " No per- 
son shall hereafter be received into the ministry, 
nor either by institution or collation admitted 
to any ecclesiastical living, nor suffered to preach 

except he shall first subscribe to these 

three Articles following, in such manner and sort 
as we have here appointed : — 

" I. That the King's Majesty, under God, is the only 
Supreme Governor of this realm, and of all other his 
Highnesses dominions and countries, as well in all 
Spiritual or Ecclesiastical things or causes, as Temporal : 
and that no foreign prince, person, prelate, state, or 
potentate hath, or ought to have, any jurisdiction, power, 
superiority, pre-eminence, or authority, Ecclesiastical or 
Spiritual, within his Majesty's said realms, dominions, 
and countries. 

II. That the Book of Common Prayer, and of ordering 
of Bishops, Priests, and Deacons, containeth in it nothing 
contrary to the Word of God, and that it may lawfully 
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so be used ; and that he himself will use the form in the 
said book prescribed, in public prayer, and administration 
of the sacraments, and none other. 

m. That he alloweth the Book of Articles of Religion 
agreed upon by the Archbishops and Bishops of both 
provinces, and the whole clergy in the Convocation 
holden at London, in the year of our Lord God one 
thousand five hundred and sixty and two ; and that he 
acknowledged all and every the Articles therein con- 
tained, being in number nine and thirty, besides the 
ratification, to be agreeable to the Word of God." 

It is absolutely and imperatively required that 
these three Articles shall be formally signed by 
such as are to be made ministers. No Bishop can 
ordain, admit, or license any, except these Articles 
are first subscribed by the candidate for Orders, 
upon pain of suspension from those duties for 
twelve months. It is futile to observe that the 
Priests and Bishops in the Church of Rome are 
not ruled by this Canon. They utterly de- 
spise it ! Away, then, and for ever, with such 
an unlawful and dishonouring practice as the 
recognition of the validity of Rome's Orders. It 
has caused mischiefs to this country, and the 
world, far too numerous, too subtle, and too 
momentous for any pen to describe or any mind 
to apprehend. I cannot help noticing, however, 
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that on the most important discussions in Parlia- 
ment concerning the Roman Church in this 
country, a position is given to those composing 
it which they could not possibly possess had our 
practice been consistent with our established laws 
and forms. 

When Sir Robert Peel introduced the Roman 
Catholic Relief Bill, he then spoke of the Bishops 
of the Church of Rome in these words: — 
" Bishops I call them, for Bishops they are, and 
have, among other privileges, a right to exercise 
the power of ordination, which is perfectly valid, 
and is even recognised by our own Church." 

Lord John Russell restates the same words 
when introducing the " Ecclesiastical Titles 
Assumption Bill," on Feb. 7, 1851. And when 
the " Oaths Bill " was under consideration, an 
Honourable Member is reported to have made 
the following remarks (see the " Times," Thurs- 
day, Feb. 11, 1858, p. 6) :— " Nothing could be 
more contrary to the fact than to say that no 
foreign prince had any power or jurisdiction in 
this country. Such a jurisdiction was acknow- 
ledged by the law of the land ; for, if a Roman 
Catholic clergyman were to recant, and become a 
member of the Established Church, he would not 
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have to go to any Bishop for reordination, but 
would become a Protestant clergyman by right 
of the ordination he had received from the Pope." 

Such assertions so made must, of course, 
throw weight into the wrong scale; one cannot 
say, therefore, how much sway our unscriptural 
and unlawful practice of recognising the validity 
p{ Rome's Orders had in fastening round the 
neck of the nation such a millstone as the Act 
of '29. That the doctrine inculcated by the prac- 
tice was admitted as an element in debate is beyond 
dispute, so that the upholders of the validity of 
Romish Orders, if not the then members of 
the Church of England at large, by tacitly 
assenting to their recognition, assisted, — how 
materially it would be impossible to define, — 
in the bringing in and final passing of that 
suicidal measure. 

While the maintenance of this doctrine helps 
to destroy our politically Protestant Constitu- 
tion, it at the same time restrains our Protestant 
Church from encroaching on any preoccupied 
territory of the Church of Rome, against which 
we protest ! Wherever the Church of Rome has 
planted its standard of apostacy, there we are 
told it would be schism to enter ! ! This may, 
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to some, seem hardly credible, but such is the 
fact, and this dogma is generally very rigidly 
held by the High Church party. The late Dr. 
Nichol, for example, one of Her Majesty's Privy 
Councillors, publicly declared, no Bishop has or 
ought to have jurisdiction at Rome except the 
Pope. He enunciated this doctrine as follows : — 

" A bishop of the Church of England cannot lawfully, 
on Church principles, have or exercise Episcopal autho- 
rity at Rome against his [the Pope's] wishes." 

And again : — 

" That any attempt of the Church of England to give 
authority to any of its bishops to exercise jurisdiction 
within the diocese of Home, contrary to the known 
wishes of the Bishop of Rome, whom she recognises as 
a Bishop of a true branch of the Universal Church ; or 
any attempt of any bishop of the Church of England to 
exercise such jurisdiction by any minister or members of 
the Church of England, would severally be, on the part 
of such Church, bishop, minister, or member, respectively 
an act of schism, as part of the Universal Church." 

This is unmistakable language. If the doc- 
trine it upholds were to be as implicitly obeyed 
as it is clearly laid down, then the instrumen- 
tality of a protesting Church could never be em- 
ployed to dispel the darkness that now broods over 

L 
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apostate Rome, nor any of its preoccupied spiri- 
tual dependencies. Another ministry clearly 
would be usurpation. The Pope is thus justified 
in not permitting houses of Divine worship, other 
than those he controls, within the States of the 
Church. Here also we see the reason why Pro- 
testants should attend mass in Rome, or Papal 
countries, in place of seeking other communion. 
These High Church principles, too, must forbid Ro- 
manists in such places from forsaking and coming 
out of their Church to join, or establish another. 
God may plead " Come out of her, my people," 
but High Churchmen say it would be schism to 
do so. God says " Come out ; " High Church- 
men say (I do not malign them, awful as is their 
utterance,) " Stay in." They contend for a re- 
formation which must come from within. They 
in effect declare, that Babylon must be reformed 
— remodelled and rebuilt; and this notwithstand- 
ing the same party assures us, and assures 
us truly, that her doom is irrevocably fixed 
as destruction and desolation. " And a mighty 
angel took up a stone like a great millstone, and 
cast it into the sea, saying, Thus with violence 
shall that great city Babylon be thrown down, 
and shall be found no more at all/' (Rev. xviii. 
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21.) " In one hour is she made desolate." 
(Ver. 19.) 

Let all those, then, who love the truth resist, 
as much as lieth in them, such a miserable and 
soul-destroying system as High Churchmen, more 
especially, have advocated, upheld, or counte- 
nanced, — it may be, under the plausible semblance 
and winning aspect of a love of order. But how- 
ever alluring the motive, we may be sure it has 
been the device of the great enemy of Christ's 
Church, to set disciple against disciple, to frus- 
trate good and lawful efforts to spread the know- 
ledge of the Gospel, and to perpetuate deadly 
error throughout the world. Verily, " the Church 
of Rome is Satan's masterpiece." Yet, notwith- 
ing this, and though her fortress has been en- 
circled with all the formidable artillery of anathe- 
mas, deceit, and death, in every variety and 
mysteriousness of form, and her temple adorned 
with all the bewitching blandishments of a 
" Mother of Harlots," Babylon must fall, and 
every stone must be shaken from its place. 
" Though Babylon should mount up to heaven, 
and though she should fortify the height of her 
strength, yet from me shall spoilers come unto 
her, saith the Lord." (Jer. li. 51.) Here, then, 
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is our sure ground of hope, and were the Lord's 
people but true and faithful, and resolute and 
bold, the victory would soon be theirs. If all the 
Churches of Evangelical Christendom were but to 
unite solemnly to proclaim — and such a voice 
would be as "the voice of heaven " — that Rome's 
Baptism and Ordination were both null and void, 
in place of basely and traitorously acknowledging 
and acting as if they were valid in the Christian 
Church, sure I am that light would spring forth as 
the morning, precious souls would be startled and 
awakened to a sense of their real condition — not 
lulled as they are now into a false and terrible 
security — and inquirers would straightway arise 
anxiously seeking the way of a sinner's salva- 
tion ; a world-wide revival might appear 1 Yes, 
we might then expect to witness not only indi- 
viduals, but those communities and nations of 
the earth, now under the dominion of the 
Papacy, shaking off the chains of their spiritual 
thraldom, and rejoicing in the glorious liberty 
of the children of God. "I speak as to wise 
men ; judge ye what I say." 
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